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A  ı̄ ’ punah. Sudharmā gan. aAbhr.dAvarah.

śr̄ıAVijayasenaArājaAmukhyān evam upādiśat.

«KrodhaAhim. s”AādiAdvandvānām. svaArūp’AādiAprakı̄rtitam

tadAagrataś carān. ām. tu hr.s.ı̄kān. ām. ath’ ôcyate.»

Tatah. krodh’Aādy upādānaApañc’AāsravaAnibandhanam

bhavaAduh. kham. Rāmadev’Aādı̄nām ākarn. ya rād. jagau.

«Bhagavam. ś caturAbhavikah. sam. sāro ’yam udı̄ritah.

kas.āyaAmūla etes.ām. sam. śayas tad dunoti mām.

Tathā hi:

Prāk kim es.ām. na sam. sārah. kim. vā n’ āsann amı̄ purā

krodh’Aādı̄Ahetuh. sam. sāraś caturAbhavika eva vā.

Iti sam. śayaAvātyābhir bādhyate me mater latā»

ath’ āha bhagavān rājan jin’AāgamaArahah. śr.n. u.

AnAādiAnidhano j̄ıvah. kas.āy’Aādyā anAādayah.

tanAnidānaś ca sam. sāro ’nAādir eva vibudhyatām.

CaturAbhāvikaAsam. sāraAkı̄rtanam. tu dig eva hi

yato ’nAādiAbhavaAśren. ı̄m. vaktum. n’ ēśo ’pi sarvaAvit.

Bhav’Aântarān. ām api hi r̄ıtir es.’ âiva budhyatām.»

nih. Asam. śayo ’tha rāj” ākhyāt «prabho prastutam ādiśa.»

Bhagavān bhadraApathoAdaAsodaraAdhvaniAd. imbarah.

svayam. Avarah. sam. yama’Arddher jagāda «śrūyatām iti.
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T ,    , Sudhárman, the excel- 

lent supporter of the congregation, preached to them
again, His Majesty King Vı́jaya·sena at their head: “The
inherent characteristics, etcetera, of the couples, anger and
violence and the others, have been described, but now the
nature of the senses which precede them will be explained.”
Then the King, having heard about the painful existences of
Rama·deva and the others, whose cause was the five senses’
grasping of anger, etcetera, said: “Reverend sir, is the arising
of this cycle of existence with its four states of being the
root cause of the passions? For I am consumed with doubt
about them.

Like this:
Didn’t the ocean of existence precede them, or didn’t they 

arise first? Or is the cycle of existence with its four states of
being in truth the origin of anger and the others? Thus the
creeper of my understanding is being assailed by the winds
of doubt.” Then the reverend doctor said, “Your Majesty,
listen to the truth of the Jain teachings:

The soul is without beginning or end. The passions,
etcetera are without beginning. Let it be understood that
their primary cause, the cycle of existence, is indeed with-
out beginning. For even the sky when praising the cycle of
existence with its four states of being is not able to state
the course of uncreated existences, even though it knows
everything. And let it be understood that this is the actual
process of repeated rebirth.” Then the King, freed from
doubt, said, “Please teach the topic under discussion, my
lord.” The reverend doctor, in a voice with an echoing akin 
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    ́

Āsravāh. syuh. kas.āyebhyas te c’ êndriyaAnibandhanāh.
tad indriyān. i rāj’Aêndra sarv’AânAarthaAmahāAkarāh. .

DurAdāntair indriyaAhayair balād unmārgaAgāmibhih.
ks.ipyate durAgatiAmah”Aâran. ye jantur anAekaśah. .

Āsatām any’Aêndriyān. i sparśan’Aêndriyam ekakam

nibid. am. karma badhnāti durgaAdurAgatiAkārman. am.

Tathā hi:

Abhyaṅgam. śataApāk’Aādyair udvartam. kuṅkum’Aādibhih.
kāl’AânurūpaAv’Aāsnānam. kās.āyyā c’ âṅgaAmārjanam.

Vilepanam alaṅkāram. pus.paAdāma yathaArtu

mr.dvAam. śuk’AāsanaAśayyā mr.dvAaṅgı̄Aparirambhan. am.

Sparśan’AêndriyaAvaśyo ’yam ātmā prārthayate ’niśam

tatAsādhanaAnimittam. c’ ārambhān ārabhate bahūn.

Tathā hi:

HalaAgantr̄ıAkhet.an’Aādi nr.paAs.ev”Aāpan. ’Aādi ca

us.t.r’Aâśv’AêbhaAvikray’Aādi mitraAbandhuAvadh’Aādi ca.

ParaAyos.”Aânurāgen. a raudr’Aârt’Aâdhyavasāyatah.
ghoram. ran. am. ca kurute mriyate c’ âAjit’Aêndriyah. .

Ātmany āropya dus.AkarmaAbhāram. duh. kh’AâmbhuAvāridhau

narake vivaśo yāti na pāti sparśan’Aêndriyam.

Tatr’ âtiAduh. Asaham. duh. kham. sod. hv” âAsaṅkhyam anehasam

tatah. kathañcid udvr.ttah. kutiryaṅAnr.s.u jāyate.

Prāgvat tvagAindriy’Aâdhı̄nas tatr’ âpi tadAabhı̄s.t.aAyuk
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.    

to the thunder of an autumn rain cloud, the self-chosen
bridegroom of the prosperity of asceticism, said, “Listen!

Karmic influxes are caused by the passions, and they are
caused by the senses. So the senses, Your Majesty, are the
main cause of all disasters. Many a time a living being is
hurled into the huge wilderness of a bad destiny by the ill-
tamed horses of the senses going headlong along the wrong
way. Let the other senses be at rest, the sense of touch alone
binds dense karma, a magic amulet for a bad destiny, fearful
to approach.

Like so:
That soul longs without rest for pomading with highly

refined unguent and such, massaging with saffron etcetera,
bathing in perfumed water with the appearance of indigo
resin, and wiping of the body with fine cotton towels,
anointing, ornaments, garlands at appropriate season, 

couches and seats of soft fabric, embracing a soft woman,
and to achieve them undertakes many troubles.

Like so:
He fights a violent battle, farming with plough and cart,

and such, trading in the service of kings, and such, and
dealing in camels, horses and elephants, and such, murder-
ing friends and kinsmen, and such, and, with his efforts
fallen into terrible misfortune through his passion for an-
other’s wife, dies, his senses unconquered. Having caused a
mass of bad karma to cling to his soul, helpless, he goes to
hell, an ocean of the waters of pain, and does not attend to
the sense of touch. Having withstood there pain very diffi- 

cult to withstand for an unreckonable eon, and after having
somehow ascended, he is then born among low animals or
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prāpnoty aAśarmaAlahar̄ı dr.s.t.’Aânto atraAbhavān nr.pah. .»

Rājñā vyajñāpi «śuśrūs.e svaAprāgAvr.ttam. prabhor mukhāt»

bhagavān āha «rāj’Aêndra śrūyatām avadhānatah. .

Asti JambūAdvı̄paApuraAlavan. ’AâmbhodhiAkhātikām

parito Dhātakı̄Akhan. d. aAdvı̄pas tadAbāhyik’Aôpamah. .

Tasminn ās̄ıt pūrvaAMeruApratibaddhe ca Bhārate

vijitvaram. svah. Apurasya śr̄ıAKāñcanapuram. puram.

Yatr’ ârhacAcaityaAśr.ṅges.u patākā bhūriśo babhuh.

tatAkārin. ām. pun. yaAkot.’Āıśānām. kot.iAdhvajā iva.

Tatra rājā rājaArāja iv’ ôdyatAkośaAśevaAdhih.
saubhāgyaAsundaratayā na kuberah. param. kvacit.

CakraAvart” ı̂va parito ’py udı̄rn. aAbalaAvāhanah.
kin tv aAsaṅkhyeyaAratn’Aēśah. śr̄ımān Vimalavāhanah. .

Tasya śasya modaApātram. devı̄ Karpūramañjar̄ı

yasyāh. śr̄ıAś̄ılaAkarpūram. param. na parihı̄yate.

Nibid. am. bandham ātmanam. nayed yah. sparśaAlolupah.
tam. sparśan’Aêbham āśritya sa rājā sv’Aêcchay” âcarat.

Tathā hi:

Navı̄naAnalinı̄Apatravat tanūni mr.dūni ca

ścyotadAdrutiArasāny es.a divyaAvāsām. si paryadhāt.

Pat.t.ām. śukaAnicoles.u pūrn. es.u mr.duApaks.mabhih.
Gābdik’AādyAāsanes.’ –ccair āsāmāsa sa l̄ılayā.

Ham. saArūtaAbhr.tām. mun. d. aAhastaApin. d. ām. ca tūlikām



C S L Lı̄S̄.
T.  Fynes (csl–.) V .
 D  : ..



.    

humans. As before ruled by the sense of the skin, filled with
the desire for it, he meets with billows of unhappiness. Your
Majesty here is an example.”

The King said, “I wish to hear from your lordship’s mouth
the events of my former lives.” The reverend doctor said,
“Listen attentively, Your Majesty. The land-mass of Dhá-
taki-tree island encircles all around the channel of the salt
ocean in front of Rose-apple-tree island, like a suburb for
the latter. There, in Bhárata which adjoins the eastern Meru,
is a lovely city, Kánchana·pura, victorious over the city of
heaven. In which the banners on the pinnacles of the Jain 

temples had become manifold, like the billion banners of
their effectors, billionaires in merit. There, the King, like
a king of kings, a treasury of increasing wealth, nowhere
at all ugly through the excellence of his loveliness, like a
universal monarch, the vehicle of his power increasing in all
directions, and the master of innumerable jewels, was His
Majesty Vı́mala·váhana. His queen was Karpúra·mánjari,
praiseworthy, a receptacle of fragrance. The lovely camphor
of her morality never diminished at all.

One who by ardently longing for touch led himself into
close bondage, that King, having resorted to the elephant
of touch, acted at his own will.

Like so:
He wore divine garments, soft and fine like the leaves 

of a young lotus plant, which exuded their essence of fluid
nectar. For amusement, he would very frequently sit on
seats from Gábdika and other places, their outer coverings
of silken cloth, stuffed with soft down. And he would lie
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nirvr.ntaAśataApatryAādiAsrastarām adhyaśeta sah. .

Śir̄ıs.aAsuAkumār’Aâṅgı̄r navaAyauvanaAśālinı̄h.

veśyāh. pasparśa sarv’Aâṅgam. gajavan mı̄lit’Aēks.an. ah. .

Ittham. gun. ı̄Akr.t’AâAśes.aAśes.’Aâks.aAvyāpr.tiś ca sah.

pañc’Aêndriyo ’pi bakulavat tvagAek’Aêndriyo ’bhavat.

TyaktaArājyaAdhur’Aācinto mantryAālāpaAparāṅAmukhah.

antah. Apur’AâikaAśaran. ah. sa rāj” âgamayad dinān.

Itaś ca:

Ks.itipratis.t.hitaApure jinaAśāsanaAbhāvitah.

j̄ıv’AādiAtattvaAvidurah. sthiraAsamyaktvaAbhūs.an. ah. ,

An. uvrataAgun. aAśiks.āAvrataAsam. yamitaAkriyah.

nānāAsāmantaAmūrdhanyaAratnaAcumbyaApad’AâmbhuAjah. ,

Jagacchubhaṅkaro nāma rājā rāja’Ars.ir udyayau

dharm’AârthaAkāmāh. sam. bhūya yatra moks.’AârthaAkārin. ah. .

Yasyām. rūp’AâAdvayam. sras.t.um. hastaAlekhah. prajāAsr.jah.

Śacı̄AGhr.tācı̄AŚr̄ıAGaur̄ıARambh”Aārambho vibhāvyate,

Ham. saArūtaAnavanı̄taAśir̄ıs.aAnavaAmārdhavam

upādāy’ ādadhe dhātrā yat tanau mārdavam. kila,

Sat̄ıAmālāAśiroAmālā suAdat̄ı param’Aârhat̄ı

sā Priyaṅgulatā devı̄ tatAprem’AâAmatratām agāt.

JinaAdharmam. rājaAdharmam. mitho ’nAābādhayā tayoh.

sādhayatoh. śāstraAnı̄tyā yayau kālah. kiyān api.
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upon a couch filled with swan-down, spores of the bald-
head flower, cotton, and lotus flowers without their stalks.
He would touch all over their bodies prostitutes, their bodies
as tender as acacia flowers, possessed of early youth, his eyes
closed, like an elephant.

Thus, the occupation of all his other senses having be-
come completely subordinate, he, although endowed with
five senses, became a being endowed with the sense of touch
alone, like a bákula tree.* Care for the burden of govern- 

ment abandoned, averse to conversation with ministers, his
one resort the women’s chambers, the King passed his days.

And now:
In the city of Kshiti·prat́ıshthita, steeped in the Jain re-

ligion, knowing the facts about the soul and so on, or-
namented by unwavering correctness, his activity circum-
scribed by the lesser vows, the subsidiary vows, and the
instruction vows, his lotus feet kissed by the jewels on the
heads of various barons, a king named Jagac·chubhan·kara,
a sage of a king, had arisen, in whom religion, wealth, and
love were united, producing the wealth of final liberation.
In whom the draughtsman of the creator beings, having be-
gun with Shachi, Ghritáchi, Shri, Gauri, and Rambha, had
made manifest a beauty to be praised second to none, to 

whose body the creator, having taken the fresh softness of
swan down, fresh butter, and acacia, had given that softness,
a crest-garland for the series of virtuous women, possessed
of beautiful teeth, his queen Priyángu·lata had attained the
state of being a vessel of his affection. As together they
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Āgāt parivrāj” âik” ânyadā devı̄Aniketane

sā ca jñātaAtadAākūtā n’Aâstikayam. pratyapādayat.

Tathā hi:

‹N’ âsti j̄ıvas tadAaAbhāvān n’ âAdr.s.t.am. na bhav’Aântaram

na ca svargo n’ âpavargo› mudh” âiv’ ātmā pravañchyate.

‹Pramān. aArājaApratyaks.aAnirn. ı̄tam. vastu vastu sat

tat pradhānān’ ı̂ndriyān. i pr̄ıyante tatApriyais tatah. .›

Tato devyā jinaAmataApravedanaApat.is.t.hayā

bahudhā hetuAdr.s.t.’Aântair es.ā cakre niruttarā.

‹Mun. d. e kim. pı̄taAśun. d. ” âsi ran. d. e tun. d. ’Aârgal” âsi vā

yad evam asmatAsvāminyā sārdham. vivadase ’Alase.›

Ittham. nirbhartsya cet.ı̄bhir nis.t.huram. kukkut.” ı̂va sā

ardhaAcandraApradānena carikā nirakāśyata.

Tataś ca s” âtiApradvis.t.ā phalake divyaAvarn. akaih.

citram. citraAkr.tā devyā divyam. rūpam alekhayat.

Dadhyau ca ‹Kāñcanapure str̄ıAlolo Vimalo nr.pah.

JagacchubhaṅkaraAripuh. kāryam. sidhyati tatra me.›

Vimr.śy’ êty āśu sā pāpā śr̄ıAKāñcanapuram. gatā

kramen. a bhūpam āśis.ya phalakam. tad adarśayat.

Sa ca nirvarn. ya tadArūpam dhūnam. dhūnam. śiro ’bhyadhāt

kim. kinAnar̄ı kheAcar̄ı v” âAmar̄ı vā bhagavaty asau?›
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accomplished without hindrance the duties of the Jain re-
ligion and the duties of kingship, how much of their time
was spent following the conduct of the precepts!

One day, a wandering nun came to the queen’s palace, and
informed that it was her wish, began to expound atheism.

Like so:
Her soul indeed deluded, she uttered, ‘There is no soul.

Because of its non-existence there is no unseen, no other
rebirth. And there is no heaven nor final liberation. Matter is 

ascertained before the eyes of the king of measurement. The
real existent is matter. So the senses are the most important
things. Therefore, they should be gratified by what is dear to
them.’ Thereupon, she was put to silence by the queen, who
was very skilled in expounding Jain doctrine, with manifold
examples of the reasons. ‘Baldhead, are you a drunken bawd?
Or are you, slut, a buffalo with a pin through her snout,
in that you dispute with our mistress like this? You are
indolent!’ Having thus abused her, the maidservants roughly
grabbed the wandering nun around the neck, as if she were
a hen, and drove her away.

Then, by painting with divine pigments a picture on a
tablet, she delineated the divine beauty of the queen. And 

she thought, ‘In Kánchana·pura Vı́mala, lustful for women,
is king, the enemy of Jagac·chubhan·kara. He will accom-
plish my purpose in this matter.’ Having thus deliberated,
that bad woman straightaway went to lovely Kánchana·pu-
ra. In due course she resorted to the King and showed him
the tablet. And he, having viewed her beauty, said, shak-
ing and shaking his head, ‘Is this adorable woman a celes-
tial singing lady, a heavenly messenger, or a goddess?’ She



C S L Lı̄S̄.
T.  Fynes (csl–.) V .
 D  : ..



    ́

S” ākhyad ‹es.ā deva JagacchubhaṅkaraAnr.paApriyā

yatApādaAśaucaAkiṅAkaryah. syuh. kinAnaryAādayo na vā.›

RatiAkelir bhaved y” âtra bhoktuh. s” ânyatra na kvacit

sudhāAvāpı̄Asukham. kim. syāj jalaAvāpyām. kadācana?

Yasya sā gr.hin. ı̄ s” âis.a kiṅAkaro ’pi sur’Aēśvarah.

n’ âiva sā gr.hin. ı̄ yasya sur’Aēśo ’pi sa kiṅAkarah. .

SaubhāgyaAsundaraAśiroAratnam. devas tath” âiva sā

tad yogyaAyogyāt punar ucyatām. Gaṅg”AâbdhiAsaṅgamah. .

Mā sv’Aântah. Apuraken. ’ âpi santus.as tus.aAbandhunā

śāliArūpām imām. bhuṅks.va svayam. viddhi tadAantaram.›

Ity uktiAhavir āhutyā hr.dAgehe ’sya smar’Aânalam

prajvālya sā yayau pāpā pāpāh. paraAgr.h’Aâus.in. ah. .

Tataś ca svam. kulam. kı̄rtim. tatAkāryam aAvicārya sah.

āhvat Saty’Aâbhidham. dūtam. kva vicārah. kva rāgin. ah. .

‹Aye Satya Ks.itipratis.t.hitaApuryām vraja drutam

JagacchubhaṅkaraAnr.pasy’ êdam madAvacanam. bhan. a.

Śr̄ıAPriyaṅgulatāAdevı̄m. macAchudh’Aânte niveśaya

aham. punas tava grāmaAsahasram. karin. ām. śatam. .

Pañca ca svarn. aAkot.ı̄s te dāsye ’nyac ca priyam. śr.n. u

tāvakaApratipaks.ān. ām. śiraś chetsyāmi mānavat.›
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replied, ‘Your Majesty, this is the wife of King Jagac·chu-
bhan·kara, no celestial singing ladies, etcetera, would even
be the maidservants who wash her feet. The pleasure of sex-
ual enjoyment of the one who enjoys her will not be found
in any other women. Would the pleasure of a lake of nectar
ever be found in a lake of water? The one who has her as 

his wife, even though a servant, is the king of the gods. He
who doesn’t have her for a wife, even though king of the
gods, is a servant. Your Majesty is a crest-jewel of beauty and
charm, just as she is. So, through union with what is fitting,
let the coming together of the ocean and the Ganges be
enjoyed once more. Don’t be satisfied with what is in your
own women’s quarters, which resembles chaff. Enjoy this
kind of grain and experience the difference yourself!’

Thus she spoke. Having, by pouring on the oblation
of this speech, caused to blaze the fire of love within the
home of his heart, that wicked woman joined the wicked
women who burn others’ homes. Without reflecting on his
family, reputation, or his duty, he summoned his ambas-
sador named Satya. How distant are lovers from delibera-
tion! ‘Now, Satya, go forthwith to the city of Kshiti·prat́ısh- 

thita and give this my message to King Jagac·chubhan·kara:
Transfer her highness Queen Priyángu·lata to my women’s
quarters. In return, I’ll give you a thousand villages and
a hundred elephants. And I’ll give you five billion gold
pieces and another valuable thing: listen! filled with righ-
teous anger, I’ll cut off the heads of your opponents.’
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Tato dūtah. Saty’Aākhyo gatvā Ks.itipratis.t.hite

JagacchubhaṅkaraAnr.pam. natvā vaktum. pracakrame.

‹Sevakānām. varākān. ām. svāminn aAjanir varam

ye tattvam aAvimr.śy’ âiva svāmyAādeśam. diśanty aho.

Katham. deva tava puro bruve sanAnı̄tiAvarjitam

tath” âpi ks.amyatām āgah. sarvam. sarvaAsah’Aâdhipa.

Dev’ âivam evam. tvām. brūte rājā Vimalavāhanah.

dūtyād aAkathyam apy ākhyām. dig dūtyam. pūtyAaApāvanam. .›

Tac ca sarvam. SatyaAdūt’Aākhyātam. śrutvā sa bhūApatih.

s’Aāmars.am abhyadhād ‹evam. bhaktyā mukto ’si tam. vadeh. .

Nar’Aâdhamo ’si vijñāto na jāto rājatas tatah.

tatas tvadAupariAkrodhaAyodho ’pi mama lajjate.

Anyac ca mukto dayayā mayā samprati durAmate

mama bān. ā vahante na tvayy evam. hi mal̄ımase.

RājyaAśriyam. tu bhavatah. samādāsye ’smi niścitam

tad yāhi dūratah. kv’ âpi yadi j̄ıvitum icchasi.

Yadi vā:

RājaAnı̄tiApathād bhras.t.as tyājyo rājaAśriyā svayam

aparādhād atah. ś̄ırs.aAcchedya eva hi vartase.

Tath” âpi kr.payā dattah. s.anAmāsā avadhis tava

jalaAdurgam. sthalaAdurgam. bhajethās tv anyathā mr.tah. .›
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Thereupon the messenger called Satya went to Kshiti·
prat́ıshthita, bowed to King Jagac·chubhan·kara, and pro-
ceeded to say: ‘Your Majesty, not to have been born would
be better for those pitiable servants who, alas! communicate
the commands of their masters, although they have failed to
consider the matter. How, Your Majesty, can I speak before 

you what is devoid of proper moral conduct? Nevertheless,
let all offence be pardoned, mighty king of all. Your Majesty,
King Vı́mala·váhana says so and so to you. Alas! I relate a
message that should not be related on an embassy, one that
defiles with its stench.’

The King, having listened to all that was said by the am-
bassador named Satya, with wrathful impatience said, ‘You
are spared because of your piety. Please tell him: You are
shown to be the lowest of men, and not born from a king;
the warrior of my anger against you blushes all over. And
another thing: you have now been set free though my com-
passion, malevolent one. My arrows will by no means be
borne against you, who are defiled. But I shall deprive you 

of the rank of king, no doubt about it. So go somewhere
far away, if you want to continue living.

Or rather:
Having deviated from the path of kingly conduct, you

have yourself abdicated from the rank of king. Because
of your offence you actually remain liable to decapitation.
Nevertheless, through compassion you will be given a six-
months’ period in which you will partake of rough water
and rough ground, otherwise you will be put to death.’
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Ity ūrjitam. vacah. śrutvā dūtah. syūt’Aāsyatām iva

prāptah. prāptah. svaApure ca svaAprabhos tad acı̄kathat.

Tena dūt’Aôpanı̄tena vacasā jātaAvedasā

prajajvāl’ ôcaladAdurAvāgAjvalo Vimalavāhanah. .

Tato ’nAaveks.ya nr.patiAnı̄tim. bhı̄tam. ca durAgateh.

nar’Aântaram anAāpr.cchy’ âAvimr.śya svaApar’Aântaram,

Krodh’AâhaṅkāraAśikhariAśikhar’AārohaAgauravāt

prayān. akaAmahāAd. hakkām asau tam. pratyavı̄vadat.

Tatah. sāmantaAsainyāni milanti sma mahı̄Atale

mahāAjaladaAvr.ndāni prāvr.s.’ ı̂va nabhasAtale.

AAsaṅkhyaAkariAturagaAnar’Aânı̄kaAsamākulah.
uccaistaraAsyandan’AâughaAyānaApātraAkarambitah. .

Plāvayan kāśyapı̄Apı̄t.ham. śes.aAkūrmau ca kubjayan

bal’AôdaAdhih. pracacāla tadā VaimalaAvāhanah. .

SarvatoAdik ca rājanyaAsainyaAsañjātaAyojanam

yojanam. tad balam. gatv” âvasac chuddhaAmahı̄Atale.

Tatra c’ āsthānam ās̄ıno hr.s.t.aAsam. tus.t.aAmānasah.
upety’ âmātyaAvargena vijñena vyajñapi prabhuh. .

‹Tāvan n’ âiv’ ôdyogaAvartā prakāśyā kasyacit prabho

yāvan na śakunam. śres.t.ham. gūd. h’Aārambhā hi sadAdhiyah. .

Sampanne śakune śres.t.he śres.t.ham. tad abhis.en. anam

tadAaAbhāve tu devena svaAdeśo dr.śyatām. mudā.›

Avocata tato rājā ‹kv’ âsti śākunikah. suAdhı̄h. ?›

jagade devaAgurun. ā mantrin” ‹âsti mam’ ântike.›
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Having heard this vaunting speech, the ambassador, as
if having attained the state of one with a sewn-up mouth,
reached his own city, and related it to his master. Vı́mala·vá-
hana was set alight by the fire of this speech brought by the
ambassador, the flames of harsh speech leaping up. Then, 

disregarding the conduct of a king and the fear of a bad
destiny, quite without consulting his forces, quite without
considering his foes, with the pompousness of one who had
ascended the peaks of the mountain of anger and pride, his
reply to him was the loud drum of invasion.

Then, the armies of the barons congregated on the surface
of the earth like clusters of rain clouds on the surface of the
sky in the rainy season. Then, crowded with countless ele-
phants, horses, and troops of men, intermingled with very
lofty chariots and multitudes of transport vehicles, flooding
the seat of the earth and bending the backs of the two tor-
toises of eternity, Vı́mala’s army, an ocean of forces, began
to advance. And the king’s army had become a league in 

extent in every direction. That combined army advanced
and halted on clean ground.

And while sitting in assembly there, his mind thrilled
with joy, the King was approached and addressed by his in-
telligent department of of ministers: ‘As long as the news of
undertakings is not to be revealed to anyone, Your Majesty,
for so long it is better not to take omens. The truly wise
certainly keep their undertakings secret. But if the omen
turns out well, it is best to undertake this invasion. But in
its absence, let Your Majesty delight in the sight of your own
country.’ Then the King said, ‘Where is there an intelligent
interpreter of omens?’ Thereupon a minister, respected by
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Rāj’Aādeśān mantriAhūtah. Siddhārtho nr.pam ānamat

rājñ” ôktah. ‹ś̄ıghram ı̄ks.va śakunam. ripuAmardanam.›

Vidhinā suAmuhūrte ’tha tac ca tena nir̄ıks.itam

sarvath” âpy aAśubham. vı̄ks.ya nr.po vyajñapyat’ âmunā.

‹Deva pun. y’Aânubhāvena sarvam. śreyo bhavis.yati

śakunam. na punah. śres.t.ham. prabhur jānāty atah. param.›

SaAros.am atha rāj” ōce ‹mantrin vetti kim es.a kah. ?

kim. vā jānānti tiryañco vı̄ks.yante yena te ’pi ca?

Citt’Aôtsāho nirūpyas tu c’ âsty anAupamo mama

tatah. prabhāte prastheyam. na tu stheyam. kathañcana.›

Asminn avasare dvāh. Astho nr.pam ūce ‹Sumaṅgalah.

deva naimittiko dvāri svāmiApādān didr.ks.ate.›

Rāj” âdraks.ı̄n mantriAmukham. sa ūce ‹deva hūyatām

pras.t.avyah. prastutam. sv’Aârtham. na hi dos.o ’tra kaścana.›

Nr.p’Aādeśād vetrin. ” âtha drutam es.a praveśitah.

datv” āśis.am. nivis.t.aś ca satAkr.ty’ âpracchi bhūAbhujā.

‹Vidvan kim. Avis.ayam. jñānam. tava jāgārti kı̄rtyatām.›

so ’brūt’ ‹ât̄ıt’Aādi vastu svairam. pr.cchatu bhūApatih. .›

Rāj” ânvayuṅkta ‹yātr” êyam. kimAphalā me bhavis.yati?›

sūrye vı̄ks.y’ āha ‹dev’ âsti lagnam. hi dviAsvaAbhāvakam.

Tatra mūrtau raviAsuto Rāhun. ā lattitam. ca tat

dr.s.t.am. ca raviAbhaumābhyām. nav’Aâm. śah. krūraAvı̄ks.itah. .
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the King, said, ‘There is one in my household.’ Summoned 

by the minister at the command of the King, Siddhártha
bowed to the King. The King told him, ‘Quickly inspect
the omen for the destruction of enemies.’ And then at an
appropriate moment, according to precept, he inspected
the omen, and having seen that it was inauspicious in ev-
ery respect, addressed the King: ‘Your Majesty, everything
prospers as a consequence of merit, but the omen is not
auspicious. Henceforth, Your Majesty will understand.’

Then the King angrily said, ‘Minister, what does this no-
body know? Or rather, what do the beasts that are inspected
by him know? But my strength of mind has not been ascer-
tained; it is incomparable. Therefore, it is obviously right
to advance but by no means to halt.’

At that moment, the doorkeeper informed the King, 

‘Sumángala the astrologer is at the door wishing to see the
honored feet of Your Majesty.’ The King glanced at the face
of his minister, who said, ‘Your Majesty, let him be sum-
moned and asked the topic of his business. There is no harm
in that at all.’ Then, at the King’s command, he was im-
mediately introduced by the doorkeeper. As he entered he
recited a blessing. The King gave him a gratuity and asked:
‘Sage, what is the sphere of your knowledge? Let the subject
of your study be communicated.’ He replied, ‘Its object is
past, present, and future. Your Majesty may ask at will.’

The King asked, ‘What result will this expedition have
for me?’ He looked at the sun and said, ‘Your Majesty, the
conjunction is actually of a two-fold nature. Saturn, the 

sun’s son, is in that mansion, and it is kicked by Rahu and
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Niryāti pavane praśnah. kr.to devena no śubhah.
anyac ca pat.hatu svāmı̄ kiñcit.› sadyah. sa pet.hivān:

‹vijao maha hou› ūce
naimittikah. ‹pūrv’Aācāry’Aādeśo ’yam ucyate
Bhan. iyam. tiun. am. pan. ajuya

pāsat.t.hiyamı̄sa sattahim. vihatte
sunnikkatinnisese

asohan. am. sohan. am. sese // ()
Deva satta akkharā panhe

tiun. ā ikkavı̄sā jāyā pan. ajuya tti chavvı̄sā
amhe savve vi dasa

pāsat.t.hiyā mam. muttūn. a nava // ()
Te chavvı̄sāe meliyā

pan. at̄ısā sattahim. vihatte
sunnam. ceva sesam. tā

eyam. pi na sohan. am ti // ()
Tataś ca:
Na śubham. sarvathā svāmin nimittam avalokyate

tad yātr” êyam. na sampattyai vipattyai kevalam. prabhoh. .›
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observed by the sun and Mars. The ninth sign of the zodiac
has a formidable appearance.

The question goes out upon the wind made auspicious for
us by Your Majesty. And let Your Majesty recite something
besides. He immediately recited:

() ‘Let victory be mine!’ The astrologer said, ‘This pre-
cept was stated by my former teacher: what was said, times
three; the number of words, the various questioners, divided
by seven—remainders of zero, one, and three are inauspi-
cious, the rest are auspicious. () Your Majesty, the seven
syllables of your question multiplied by three makes twenty-
one, the three words, twenty-four. And all we questioners
are ten, minus me, nine. () These added to the twenty-four
come to thirty-five. Divided by seven, the remainder is zero.
And so this is not auspicious.

Therefore:
The omen is seen to be entirely inauspicious, Your Ma-

jesty. So this expedition will not result in prosperity for Your
Majesty but in disaster.’ 
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