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182-192
THE DIALOGUE BETWEEN BHRIGU
AND BHARAD-VAJA



182.1

182.5

YUDHISTHIRA uvaca:
KUTAH SRSTAM IDAM vi$vam jagat sthavaraljangamam?
pralaye ca kam abhyeti? tan me brihi, pitajmaha.
$ailah, sa|balahakah,

salbhamih, s'Agni|pavano loko ’yam kena nirmitah?

sa|sagarah, sa|gaganah, sa

katham srstani bhatani?
katham varnalvibhaktayah?
$auc’[4Saucam katham tesam?
dharm’|Adharmalvidhih katham?
kidrdo jivatam jivah? kva va gacchanti ye mrtah?

asmal lokad amum lokam, sarvam $amsatu no bhavan.

BHISMA uvaca:
atr’ 4py udaharant’ imam itihasam puratanam:
Bhrgun” abhihitam $astram Bharadvajaya prechate.
Kailasa[$ikhare drstva dipyamanam mah”|iujasam

Bhrgum maha’|rsim asinam Bharadvajo ‘nvaprechata

«sa|sagarah, sa|gaganah, sa|$ailah, salbalahakah,
salbhamih, s'[agni|pavano loko ’yam kena nirmitah?
katham srstani bhatani?
katham varnalvibhaktayah?
$auc’]asaucam katham tesam?
dharm’|Adharmalvidhih katham?
kidrso jivatam jivah? kva va gacchanti ye mreah?

parallokam imam ¢ api, sarvam $amsitum arhasi.»

92



YUDHI-SHTHIRA said:
\ >< J HAT 1S THE SOURCE of the universe, this world of
animate and inanimate things? And to what does
it return during a period of cosmic dissolution? Please tell
me this, grandfather. Who fashioned this world of oceans,
sky, mountains, clouds, earth, fire and wind?

How were the different creatures created, and how were
they divided into different classes? How did they become
pure and impure? How did the order of right and wrong
come about?

What is the nature of the soul that abides within living
beings? And where do the dead go? Please explain all this to

me, from this world to the world beyond.

BHISHMA said:

On this subject people relate an ancient tradition: the in-
struction imparted to the enquiring Bharad-vaja by Bhrigu.*

The great seer Bhrigu was seated on the peak of Mount
Kaildsa, glowing with great energy. Upon seeing him,
Bharad-vaja asked these questions: “Who fashioned this
world of oceans, sky, mountains, clouds, earth, fire and
wind?

How were the different creatures created, and how were
they divided into different classes? How did they become
pure and impure? How did the order of right and wrong
come about?

What is the nature of the soul that abides within living
beings, and what happens to people when they die? Please
tell me everything about this world and the world beyond.”
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182.10

182.15

MAHA-BHARATA XII — PEACE III

evam sa bhagavan prsto Bharadvajena samsayam,

brahma’|rsir Brahmalsamkasah sarvam tasmai tato ’bravit.

BHRGUR uvaca:

«manaso» nama yah purvo visruto vai maha”|rsibhih
an|idi|nidhano devas, tath” a|bhedyo ’|jara|marah.
«avyakta» iti vikhyatah, §asvato ’th’ 4lksayo ’|vyayah.
yatah srstani bhatani, jayante ca mriyanti ca.

so ’srjat prathamam devo «mahintam» nima namatah.
mahan sasarj’ dham|karam; sa ¢’ api bhagavan atha.
«akagamy iti vikhyatam sarvalbhitaldharah prabhuh;
akasad abhavad vari, salilad agnilmarutau,
agnilmarutalsamyogat tatah samabhavan mahi.

tatas tejo|mayam divyam padmam srstam svayam|bhuva.
tasmat padmat samabhavad Brahma vedajmayo nidhih.
«aham|kara» iti khyatah, sarvalbhit’|atmalbhatalkre.
Brahma vai sa mahajteja, ya ete panca dhatavah.

$ailas tasy’ asthilsamjfas tu, medo mamsam ca medini,
samudras tasya rudhiram, akasam udaram tatha.
pavana$ ¢ 4iva nih$vasas, tejo "gnir, nimnagah sirah.
agnilsomau tu candr’]irkau nayane tasya visrute.

nabhas ¢’ 6rdhvam Siras tasya, ksitih padau; bhujau disah.
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THE BOOK OF LIBERATION 182—192

Thus questioned on these perplexing matters by Bharad- 182.10
vaja, the blessed Bhrigu, a Brahminic seer who looked just
like the god Brahma himself, explained everything to him.

BHRIGU said:

The great seers used the expression “pure consciousness”
to eulogize the ancient deity, which is indivisible, without
beginning or end, and beyond decrepitude and death. It is
eternal, unfailing and immutable, and also called the “un-
manifest.” All creatures which are born and then die are its
creation.

In the beginning this deity emitted a substance called
“the absolute,” and this ejaculated the utterance “I!'”; this
utterance was the blessed Lord.* The Lord, upholder of the
world, created that which is called “space”; water came into
being from space. Fire and wind came into being from the
water, and the contact between them produced the earth.

After the creation of the five elements, brahman, the self- 182.15
existent absolute created a divine lotus of lustrous light.
From that lotus emerged the lord Brahma; the Vedas are his
substance, and he is the source of everything. He is both
the soul of all beings and their creator, and is known by the
name “the utterance I!"”* Brahma is brilliantly lustrous, and
comprises the five elements.

The mountains are said to be his bones, the earth is his
bone marrow and flesh, the oceans are his blood and space
is his belly. The wind is his breath, fire is his energy and the
rivers are his veins. The sun and moon, agni and soma, are
said, in eulogies, to be his eyes. The sky above is his head, the
earth below is his feet; the directions are his arms. Even the
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182.20

182.25
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durlvijiieyo hy alcinty’|atma siddhair api, na samsayah.
sa eva bhagavan Visnur, «an|anta» iti vi$rutah.

sarva|bhic'[atmalbhitalstho, durlvijfieyo ’|kr¢’[atmabhih.
aham|karasya yah srasta sarvalbhita|bhavaya vai,

yatah samabhavad vi$vam—prsto "ham yad iha tvaya.

BHARADVAJA uvaca:
gaganasya, disam ¢’ iva, bhaltalasy’, anilasya va

kany atra parimanani? samsayam chinddhi tattvatah.

BHRGUR uvaca:

anlantam etad akagam, siddha|daivatalsevitam,
ramyam, nan’|asray’|akirnam, yasy 4nto n’ Adhigamyate.
ardhvam gater adhastat tu candr’|adityau na dréyatah,
tatra devah svayam|dipta bhasvar’|abh’|agnilvarcasah.

te ¢’ Apy antam na pasyanti nabhasah prathit’|aujasah
durgamatvad anantatvad: iti me viddhi, manada.
uparist’|6paristat tu prajvaladbhih svayam|prabhaih
niruddham etad akasam a|prameyam surair api.

prehivylante samudras tu, samudr’|inte tamah smrtam.
tamaso ‘nte jalam prahur, jalasy’ nte ’gnir eva ca.
Rasital’|ante salilam, jal’|Ante pannag’|[adhipah.

tad|ante punar akasam, aka$’lante punar jalam.
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THE BOOK OF LIBERATION 182—192

Siddhas find it hard to perceive him, undoubtedly, because
his essence is unthinkable.

He is the blessed lord Vishnu, who is eulogized as “the
limitless.” Incomplete men cannot perceive him, the one
who abides within as the soul of all beings.

He is the one you asked me about—the source of the
universe, the one who ejaculated the utterance “I'” in order
to bring all creatures into existence.

BHARAD-VAJA said:
What is the extent of the sky, the cardinal directions, the
earth and the wind? Please dispel my doubts, in accordance
with the true nature of things.

BHRIGU said:

This space here is infinite, a realm of pleasure frequented
by Siddhas and gods. It contains dominions of all kinds, but
no end to it is found. The self-lustrous gods, resplendent
and as brilliant as fire, are to be found where the sun and
moon cannot be seen, being beyond their range.

Although the gods have power in abundance, even they
cannot perceive an end to the sky. This is because it is in-
finite and impassable: understand that this is my opinion,
courteous one. This region of space cannot be measured by
the blazing, self-luminous gods, since it comes to an end
beyond them.

It is held that there are oceans at the end of the earth,
and darkness after that. Beyond the darkness there is more
water, so they say, after which there is the fire of the Rasdtala
hell. Beyond this hell there is water, and after that the Lord
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evam antam Bhagavatah, pramanam salilasya ca,
agnilmarutaltoyebhyo, dur|jicyam daivatair api.
182.30  agni|maruta|toyanam varnah ksiti|talasya ca
akagad avagrhyante; bhidyante tattvaldarsanat.
pathanti ¢’ diva munayah $astresu vividhesu ca,
Trailokyalsagare ¢’ Aiva pramanam vihitam yatha.
a|dr$yaya tv aJgamyaya kah pramanam udaharet?
siddhanam devatanam ca yada parimita gatih,
tada gaunam anlantasya nam’ «anlant’» ét visrutam
namadhey’[Anuriipasya manasasya mah”|atmanah.
yada tu divyam yad ripam
hrasate vardhate punah,
ko ’nyas tad veditum sakyo?
yo ’pi syat tad|vidho ’parah.
182.35 tatah puskaratah srstah sarvaljio mirtiman prabhuh

Brahma dharma|mayah pirvah prajalpatir anjuttamah.

BHARADVAJA uvaca:
puskarad yadi sambhiito, jyestham bhavati puskaram.

Brahmanam purvaljam ¢’ aha bhavan; samdeha eva me.
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THE BOOK OF LIBERATION 182—192

of serpent demons has his lair. Then there is more space,
after which there is water once again.

And so even the gods cannot fathom the limit of the
Blessed One, and the extent of water, fire and wind.

The nature of fire, wind, water and the ground is different
from that of space; they are distinguished from each other
when a person sees the truth.

The silent sages pronounce the extent of the world in var-
ious treatises, just as it has been laid down in the “Ocean
of the triple world.” But who can declare the extent of that
which cannot be seen or traversed? Since the movement of
even the Siddhas and gods is circumscribed, the term “in-
finite,” which is pronounced of the infinite, macrocosmic
“pure consciousness” which fits this description, is but a
figurative designation.

When the divine form of brahman contracts and expands
over and over again, who else is able to know him? Such a
person would have to be of a similar nature. It is for this
reason that the all-knowing Lord emerged from a lotus in
an embodied form. This is the personal god Brahma, the
ancient, incomparable Lord of creatures whose substance is

the religious order.

BHARAD-VAJA said:
If Brahma was born from a lotus, then the lotus must
be older than him. I am confused, because you say that

Brahma was born first.
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183.5
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BHRGUR uvaca:
manasasy €ha ya mirtir brahmatvam samupagata,
tasy’ asanalvidhan'|artham prthivi padmam ucyate.
karnika tasya padmasya Merur gaganam ucchritah.
tasya madhye sthito lokan stjate jagatah prabhuh.

BHARADVAJA uvaca:
PRAJA|VISARGAM vividham katham sa srjate prabhuh
Meru|madhye sthito Brahma? tad brahi, dvijalsattama.

BHRGUR uvaca:
prajalvisargam vividham manaso manas” 4srjat.
samraksan’|artham bhiitinam srstam prathamato jalam,
yat pranah sarvalbhatanam, vardhante yena ca prajah,
parityaktas$ ca nasyanti—ten’ édam sarvam avrtam.
prthivi, parvata, megha, mirtimanta$ ca ye pare,

sarvam tad varunam jfieyam, apas tastambhire yatah.

BHARADVAJA uvaca:
katham salilam utpannam? katham ¢’ 4iv’ 4gni|marutau?
I I I g
katham ca medini srst”? éty atra me samsayo mahan.

BHRGUR uvaca:
brahmalkalpe pura, brahman, brahma’|rsinam samagame
loka|sambhava|samdehah samutpanno mah”|atmanam.
te ‘tisthan dhyanam alambya, maunam asthaya niscalah,

tyakt'|aharah, pavana|pa, divyam varsal§atam dvijah.
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THE BOOK OF LIBERATION 182—192

BHRIGU said:

The material form of pure consciousness is endowed with
its divine essence, whereas the earth is called a lotus because
it provides a seat for Brahma. The pericarp of that lotus
towers up into the sky as Mount Meru. Abiding at its center,
the Lord of the world creates all the worlds.

BHARAD-VAJA said:
How pID THE LORD Brahma bring about the numerous
emanations of different creatures while abiding at the center
of Mount Meru? Tell me that, exalted brahmin.

BHRIGU said:

Pure consciousness created all the different creatures
through mind. First of all, in order to protect living beings
it created water, because water is the breath of all beings and
that through which creatures flourish. Water envelops the
entire world—without it everything would be destroyed.
The earth, mountains, clouds and anything of a corporeal
nature should be understood as forms of water, for it was
the waters themselves that became solid.

BHARAD-VAJA said:
How did water come into being? And what about fire
and wind? How was the earth created? I am very confused
about this.

BHRIGU said:

Long ago, brahmin, in the Brahma aeon, a doubt about
the origin of the world arose during a council of holy Brah-
minic seers. These brahmins remained in meditation for a
hundred celestial years, during which they practiced silence

I0I
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tesaim dharma|mayi vani sarvesam $rotram igamat,
divya Sarasvati tatra sambabhtiva nabhas|calat.

pura stimitam akasam anlantam, a|cal’|6pamam,
nasta|candr’|arka|pavanam; prasuptam iva sambabhau.
tatah salilam utpannam, tamas’ v’ 4param tamah.
tasmac ca salil’|6tpidad udatisthata marutah.

yatha bhajanam a|cchidram nih|§abdam iva laksyate;
tac ¢’ Ambhasa piryamanam salsabdam kurute ’nilah.
tatha salilajsamruddhe nabhaso 'nte nirantare
bhittv” 4rnavaltalam vayuh samutpatati ghosavan,
sa esa carate vayur arnav’|6tpidalsambhavah:
akaga|sthanam asadya praantim n’ 4dhigacchati.

tasmin vayvlambu|samgharse diptalteja maha|balah
pradur abhad ardhval$ikhah, krtva nis|timiram nabhah.
agnih pavanalsamyuktah kham samaksipate jalam.
so 'gnir marutalsamyogad ghanatvam upapadyate.
tasy’ akaset nipatitah snehas tisthati yo ’parah,
sa samghatatvam dpanno bhiimitvam anugacchati.

rasanam, sarvalgandhinam, snehianam praninam tatha
bhamir yonir iha jiieya; yasyam sarvam prasiyate.
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THE BOOK OF LIBERATION 182—192

and were motionless, shunning all food and drinking the
wind. And then they heard the sound of religious order,
as the celestial Sardsvati river burst forth from the roof of
space.

Before that the infinity of space had been calm, and
seemingly motionless, for it was devoid of sun, moon and
wind; it was as if it had been sunk in a deep sleep. But then
water sprang forth, like another great darkness within the
gloom. The pressure within it produced wind.

It is just like a pot that, if it is not cleft, is seen to be
virtually noiseless. But when it is filled with water the air in
it makes a noise. So it was when the interior of space, which
really has no interior, was immersed in water: wind pierced
the surface of this foaming mass of water and rose up in a
thunder. That wind, produced by the pressure within the
water, is the same wind that still blows here: when it escaped
into space, it could not be stilled.

In the friction between wind and water a powerful, radi-
ant flame arose. With its crest rising up this fire lit up space,
and when it came into contact with the wind it forced space
and water together, but because of its contact with wind,
some of the fire congealed. This viscous part of fire stood
apart descended within space. In the process it was com-
pressed, and so it turned into earth.

This earth should be known as the source of all tastes,
smells, fluids and sentient beings; everything is generated

within it.
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In the centuries before the Common Era, ancient Indian
religious culture exploded into life with speculative
fervor and a new counter-culture based on the belief that
existence in the world is bondage. The MAHA-BHARATA's
“Book of Liberation” is the invaluable only record of this
early post-Upanishadic period, and is unrivaled in scope

by any other work of Hindu philosophy.
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