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NILA-KANTHA:
MOCKERY OF THE KALI ERA



PANDITAH
N a bhetavyam na boddhavyam
na $ravyam vadino vacah
jhatiti prativaktavyam sabhasu vijigisubhih!
Asambhramo, vilajjatvam, avajia prativadini,

haso, rajnah stava$ ¢’ &t pafic’ Aite jayalhetavah.

Uccair udghosya jetavyam madhyalstha$ ced apanditah

pandito yadi tatr’ diva paksa|pato ’dhiropyatam.
Lobho hetur dhanam sadhyam drstantas tu purohitah
atm”|otkarso nigamanam anumanesv ayam vidhih.
jigisuna hriyam tyakeva karyah kolahalo mahan.
Pathanair granthanirmanaih pratistha tavad apyate
evam ca tathyajvyutpattir ayuso ‘nte bhaven na va?
Stotarah ke bhavisyanti markhasya jagatitale?
na stauti cet svayam ca svam kada tasy’ 4stu nirvrtih?
«Vicyatam! samayo ’titah. spastam agre bhavisyati.»
iti pathayatam granthe kathinyam kutra vartate?
Agatitvam ati$raddha jhan’jabhasena trptata
trayah $isyalguna hy ete muarkh’[acaryasya bhagyaljah.

MANTRIKAH
Yadi na kv’ 4pi vidyayam sarvatha kramate matih
mantrikas tu bhavisyamo yogino yatayo ’pi va.
Avilambena samsiddhau mantrikair apyate yasah

vilambe karmalbahulyam vikhyapy’ avapyate dhanam.
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ACADEMICS

f you want to triumph in a meeting, do not be afraid,

do not pay attention, do not listen to the opponent’s
arguments,—just immediately contradict them! Unflappa-
bility, shamelessness, contempt for the adversary, derision,
and praise of the king: these five are the grounds of victory.

If the arbitrator is not learned, one wins by shouting.
If he is learned one has only to insinuate bias: “Greed” is
the premise, “money” is the probandum, “the priest” is the
example, “personal advance” is the result: such is the correct
syllogistic procedure.*

The humble seeker after wisdom must ponder the truth
for a long time; the careerist has to set aside modesty and
cause a great commotion. A reputation is above all won by
composing works and by teaching; and might perhaps even
true erudition be achieved in this manner before the end of
life, or not?

Who, on this earth, will praise a fool? Were he not to
praise his own work, could he ever be happy? “Read on! We
are behind time. It will become clear further on,”—with
such a method of teaching, what could prove difficult in a
text? Resourcelessness, excessive faith, satisfaction with the
appearance of knowledge—these three qualities in a student
are a blessing for a dimwitted teacher.

SORCERERS™
Should our intellect absolutely fail to penetrate any sci-
ence at all, then we can always become mantra-sorcerers,
yogins, or ascetics. When success is immediate, mantra-
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THREE SATIRES: NILA-KANTHA
Sukham sukhisu duhkham ca jivanam duhkhajsalisu
anugrahayate yesam te dhanyah khalu mantrikah.
Yavad ajhanato maunam acaro va vilaksanah

tavan mahatmyalriipena paryavasyati mantrike.

JYAUTISIKAH

Caran vicarya daivaljfiair vaktavyam bhabhujam phalam
grahalcara|parijidnam tesam avasyakam yatah.

«Putra ity» eva pitari «kanyak” éty» eva matari
garbha|prasnesu kathayan daivaljfio vijayi bhavet.
Ayuh|prasne dirgham ayur vacyam mauhartikair janaih
jivanto bahulmanyante mrtah praksyanti kam punah?

Sarvam koti/dvay’|6petam sarvam kalajdvay’|avadhi
sarvam vyami$ram iva ca vaktavyam daivajcintakaih.
Nirdhananam dhan’[avaptim dhaninam adhikam dhanam
bruvanah sarvatha grahya lokair jyautisika janah.

Satasya labhe taimbilam sahasrasya tu bhojanam
daivaljnanam upalambho nityah karyajviparyaye.

Api sagaralparyanta vicetavya vasun|dhara
de$o hy aratnijmatre ’pi n’ 4sti daivaljhajvarjitah.

Varan ke cid grahan ke cit ke cid rksani janante

tritayam ye vijananti te vacas|patayah svayam.
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MOCKERY OF THE KALI ERA

sorcerers become celebrities; when there is a delay, exorbi-
tant rituals are prognosticated and they make money.

Blessed indeed are mantra-sorcerers, whose livelihood
benefits from both the happiness of the well-off and the
misery of the wretched. Provided the sorcerer keeps quiet
in his ignorance or adopts bizarre behavior, his greatness
is ensured.

ASTROLOGERS
Because insight gained from the movements (¢47a) of the
planets is indispensable for them, astrologers announce a
prediction to the king after consulting spies (cara).

When asked about a pregnancy, the astrologer wins if 15

he tells the father: “A son!” and the mother: “A daughter!”
When asked about the length of life, the astrologer predicts
a long life. Those who survive will be in awe of him. Who
will the dead call to account?

Astrologers should say that everything has two sides, ev-
erything happens within two time-limits, and everything
appears to be in flux. The people will always welcome as-
trologers who predict a gain of wealth to the impoverished,
and even more wealth to the wealthy. For a predicted gain
of a hundred, an astrologer earns some betelnut, for a pre-
dicted gain of a thousand a meal, and for a predicted fiasco
eternal censure.

One may scour the earth up to the edge of the sea,
but nowhere is there even a single ell of land free from
astrologers. Some know the days, some the planets, some
the constellations,—those who know all three are veritable
Vachas-patis.* Fortune-tellers, interpreters of dreams, and
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THREE SATIRES: NILA-KANTHA
Naimittikah svapnaldr$o devat’|opasaka iti
nisargal$atravah srsta daiva/jianam ami trayah.
BHISAJAH

Svasthair asadhyajrogai$ ca jantubhir n’ 4sti kim cana
katara dirghajroga$ ca bhisajam bhagyalhetavah.
N’ atidhairyam pradatavyam n’ Atibhiti$ ca rogini
naiécintyan n’ adime danam nairasyad eva n’ Antime.

Bhaisajyam tu yathalkimam pathyam tu kathinam vadet
arogyam vaidyajmahatmyad anyathatvam apathyatah.

Nidanam rogajnimani satmy’[Asatmye cikitsitam
sarvam apy upadeksyanti roginah sadane striyah.
Jrmbhamanesu rogesu mriyamanesu jantusu
rogaltattvesu $anakair vyutpadyante cikitsakah.

Pravartan’jirtham arambhe madhye tv ausadhalhetave
bahu/man’[Artham ante ca jihirsanti cikitsakah.
Lipsamanesu vaidyesu cirad asadya roginam
dayadah samprarohanti daivaljia mantrika api.

Rogasy’ dpakrame santvam

madhye kim|cid|dhanajvyayah
$anair anadarah $antau

snito vaidyam na padyati.
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MOCKERY OF THE KALI ERA

priests;* these three natural enemies have been created for
astrologers.
PHYSICIANS

The healthy and the terminally ill are of no interest,
doctors thrive on hypochondriacs and those suffering from
chronic diseases. The patient must neither be given too
much hope nor too much fear. In the first case he will not
pay up because he has no worry, in the second because he
has no hope. .

A doctor prescribes medicine ad libitum, but insists on
a difficult, meager diet. If health is restored it is by the
greatness of the physician, if not, the dietary regimen was
not followed.

Pathology, diagnostic, what is agreeable and disagreeable,
treatment,—the women in the patient’s house will instruct
him in all.* As epidemics spread, as people succumb, doctors
learn, eventually, about the nature of diseases.*

Initially to make a housecall, in the interim for medicine,
at the end out of gratitude,—physicians demand payment.
When doctors, greedy for money, have at last secured a
patient, two co-inheritors pop up: the astrologer and the
mantra-sorcerer.*

At the onset of the disease the patient shows him kind-
ness, in the middle stage he parts with some money, as health
returns he looses interest in him, after the bath of conva-

lescense the physician has become a persona non grata.
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THREE SATIRES: NILA-KANTHA

KAVAYAH

Daivaljfiatvam mantrikata bhaisajyam catukausalam
ek’laikam arthallabhaya dviftrilyogas tu durlabhah.
Anrtam catujvada$ ca dhanalyogo mahan ayam
satyam vaidusyam ity esa yogo daridryalkarakah.
Kataryam durvinitacvam karpanyam avivekatam
sarvam marjanti kavayah $alinam mustilkimkarah.

Na karanam apeksante kavayah stotum udyatah
kim cid astuvatam tesam jihva phuraphurayate.
Stutam stuvanti kavayo na svato gunaldaréinah

kitah ka$ cid «alih» nama—Xkiyati tatra varnana?

EK” 4iva kavita pumsam gramay’ 4§vaya hastine
antato ‘nndya vastraya tambiilaya ca kalpate.
Sabd’[akhyam aparam Brahma samdarbhena pariskrtam
vikriyate katipayair vrth” Anyair viniyujyate.

Varnayanti nar’[abhasan Vanim labdhv” 4pi ye janah
labdhv” api kimaldhenum te langale viniyunjate.

Prasamsanto nar’[abhasan pralapanto 'nyath” 4nyatha
katham tarantu kavayah kama|paramyajvadinah?.

Yat sandarbhe yad ullekhe yad vyangye nibhrtam manah
samadher api taj jyayah Sankaro yadi varnyate.
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POETS

Astrology, sorcery, medicine, skill in flattery: each on
its own is profitable, but it is rare to find two or three
together. Dishonesty and flattery are a great conjunction
auguring wealth; the conjunction of honesty and erudition
leads to poverty. Cowardice, barbarity, avarice, and lack of
judgment, poets can expunge it all, hirelings for a handful of
rice. Poets, poised to praise, require no reason: when they are
not praising something their tongues vibrate. Poets praise
what is already praised, they are not in fact appreciative of
virtues: there is a gnat called “bee,” —and what poetic labor
is wasted in its portrayal?

“Unique” is the poetry which men compose in return for
a village, for a horse, an elephant, when it comes to it for
a meal, for clothing, for some betel. The second Brahman
called “Speech,” arranged beautifully in poetic composition,
is peddled by some, is squandered in vain by others. These
wretches who, attaining the Goddess “Speech,” abuse her
to eulogise would-be heroes, they might even yoke a wish-
granting cow to the plow!

Praising reprobates, twisting everything with their prat-
tle, how can poets find salvation, professing that desire is
supreme?* Captive attention on whatever composition, on
whatever description, on whatever suggestion, is superior

to meditative trance, if Shiva is the topic.
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BANDHAVAH

Grhini bhagini tasyah $vasurau $yala ity api
praninam kalina srstah pafica prana ime 'pare.
Jamararo bhagineya matula darabandhavah
ajiiaca eva grhinam bhaksayanty akhulvad grhe.
Matulasya balam mata jamatur duhita balam
$va$urasya balam bharya svayam ev’ 4tither balam.
Jamatur vakrata tavad yavac chyalasya balata
prabudhyamane saralyam prabuddhe ’smin palayanam.

Bharya jyestha $isuh $yalah évasrih svatantryajvartini
$vaSuras tu pravas” iti jamacur bhagya/dhorani.*.
Bhasanair vasanaih patraih putrinam upalalanaih
sakrd agatya gacchanti kanya nirmarsti mandiram.

Grhini svajjanam vakdti $usk’jaharam mit’|asanam
patilpaksyan tu bahv|asan ksirapams taskaran api.
Bharye dve putra$alinyau bhagini patijvarjita
aérantalkalaho nama yogo ’yam grhajmedhinam.
Bharye dve bahavah putra daridryam rogajsambhavah

jirnau ca maca|pitarav ek’[dikam narak’jadhikam.

UTTAMA |RNAH
Smrte sidanti gatrani, drste prajiia vinasyati
aho! mahad idam bhaitam uttama|rn’[Abhisabditam.
Antako *pi hi jantanam antalkalam apeksate

na kalajniyamah ka$ cid uttamalrnasya vidyate.

328



MOCKERY OF THE KALI ERA

RELATIVES

A wife, her sister, her parents, and the brother-in-law:
these five additional vital breaths Kali has created for men.
Sons-in-law, nephews, maternal uncles, the in-laws, feed in
the house-holder’s home like rats without his knowledge.
The mother is the power behind the maternal uncle, the
daughter is the power behind the sons-in-law, the wife is
the power behind the father-in-law, the guest is his own
power. While the son-in-law is young—the brother-in-law
is deceitful; when he begins to understand—he is forthright;
when he has grown to understand—he takes flight.

A wife who is the eldest daughter, a brother-in-law who
is a child, a wilful mother-in-law, a father-in-law abroad,
this is an easy ride for the son-in-law. In just one visit,
a daughter departs with jewellery, garments, vessels, and
children’s toys,—pillaging the home.

A wife claims that her parents eat dry scraps, sparingly,
but that her husband’s parents are gluttons, drink milk, or
may even be thieves. Two wives blessed with many children,
and a sister without husband: this is a conjunction called
“incessant quarrel” for the house-holder. Two wives, many
children, poverty, disease, an aged father and mother, each
one is worse than hell.

MONEY-LENDERS
When he is remembered, the limbs hang loose, when he
is seen, the spirit perishes. Lo! Mighty is the wraith called
“money-lender.” Even Death awaits the last days of crea-
tures, but a money-lender is not bound by time. We cannot
detect a fang in his mouth, nor a noose in his fist, never-
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Na paéyamo mukhe damstram na pasam va kar’|Anjale
pasy nstran pasan )

uttamalrnam aveksy’ 4iva tath” Apy udvejite manah.

DARIDRYAM

Satrau santvam pratikarah sarvarogesu bhesajam
mrtyau Mreyufljaya/dhyanam daridrye tu na kim cana.
Saktim karoti samcire §it’|6sne marsayaty api
dipayaty udare vahnim daridryam param’jausadham.

Giram skhalantim milantim drstim padau visamsthulau
protsahayati yacfidyam raj’|ajh” éva daridrarta.
Jiryanti rajajvidvesa jiryanty avihitany api
akimcanyalbal’ladhyanam antato $m” 4pi jiryati.
N’ 4sya cora na pisuna na dayada na parthivah

dainyam rajyad api jyayo yadi tattvam prabudhyate.

DHANINAH

Prakasayaty ahamkaram pravartayati taskaran
protsihayati dayadal laksmih kimcidjupasthita.
Vidambayanti ye nityam vidagdhan dhanino janah
ta eva tu vidambyante §riya kim|cidjupeksicah.
Pramanyajbuddhih stotresu devatabuddhir atmani
kitabuddhir manusyesu natanayah ériyah phalam.

Srnvanta eva prechanti pasyanto *pi na janate
vidambanani dhanikah stotran’ ity eva manvate.
Avrtya érimaden’ 4ndhan anyo’|nyalkrtajsamvidah

svairam hasanti parévajstha bal’|énmattajpisacajvat.
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MOCKERY OF THE KALI ERA

theless, as soon as the money-lender is spotted the heart
convulses.

POVERTY

Against an enemy peace-negotiations are the remedy,
there is a medicine for every disease, to ward off death there
is the Mrityufi-jaya mantra, but against poverty there is
nothing. It gives one the strength to make one’s rounds,
even makes heat and cold bearable, kindles the digestive
fire,—poverty is the ultimate medicament.

Stammering words, lowered eyes, tottering feet—poverty
spurs one on to beg as does a royal condemnation. Those
abounding in utter destitution can digest the contempt of
the king, they can digest what is beyond the pale, and in
the end they can even digest stones. For him there are no
thieves, no denouncers, no inheritors, no kings,—poverty
is superior to kingship if seen for what it is.

THE RICH

A slight increase in prosperity heightens egoism, encour-
ages thieves, and emboldens inheritors. But the rich who
always belittle the learned, are themselves derided when for-
tune no longer smiles upon them. Believing flattery to be
fact, considering oneself divine, thinking common people
to be worms,—such is the result of new money.

Though they can hear they moot the question, though
they see they do not understand, the rich take even mock-
ery to be praise. Hangers-on, colluding with each other in
secret, laugh freely at those blind with the intoxication of
wealth, as if they were children, deranged or demonically
possessed.*
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Stotavyaih stiiyate nityam sevaniyai$ ca sevyate
na bibheti na jihreti tath” 4pi dhaniko janah.
Ksanajmatram grah’jave$o yamajmatram surdmadah
laksmimadas tu mirkhanam ijdeham anuvartate.
Srir masam ardhajmasam va cestitva vinivartate
vikaras tu tad/arabdho nityo lasunalgandhajvat.

Kanthe madah kodravajjo hrdi tambiilaljo madah
laksmilmadas tu sarv’jange putrajdarajmukhesv api.
Yatr’ asid asti va laksmis tatr’ 6nmadah pravartatam
kule ’py avataraty esa kusth’/Apasmarajvat katham?
Adhyapayanti $astrani troikurvant panditan
vismarayanti jatim svim varatah paficasa kare

Bibhartu bhrtyan dhaniko dattam va deyam arthisu

yavad yacakajsadharmyam taval loko na mrsyati.

PISUNAH
Dhanalbharo hi lokasya pisunair eva dharyate
katham te tam laghiikartum yatante ’paratha svatah?
Sram’[Anuriipam pisune kim upakriyate nrpaih?

dvijgunam trijgunam v” 4pi Krt'Janto lalayisyati.
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He is ever lauded by those he ought to praise, he is served
by those deserving his service, despite this the wealthy man
knows no fear and no shame. Possession by an astrological
demon lasts but a moment, drunkenness lasts for a watch,
but the foolish are intoxicated with wealth for as long as
the body endures. The goddess of wealth lends a helping
hand for a month or perhaps for half a month and then
withdraws, but the change she brings to pass lasts for ever,
like the stench of garlic.

The inflammation wrought by ditch millet* numbs the
throat, betel-nut stuns the heart, but the stupor caused by
wealth affects the whole body, even the faces of wives and
children. It makes sense that delirium afflicts someone who
once was or still is wealthy, but how can it spread in a family,
like leprosy or epilepsy? Five or six small coins in the hand
give licence to lecture on science, consider the learned as
chaff, let one forget one’s caste.

The wealthy man may support his dependents, may give
charity to beggars, but as soon as he looks like he might ask
for a favor, nobody will suffer his presence.

INFORMERS

Surely, the world’s burden of wealth is borne by informers

alone; otherwise why are they striving all by themselves to

lighten it? Does the king compensate the informer with a

reward appropriate to his effort? Twice, and even three times
more, Death will care for him.
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Golkarne Bhadralkarne ca japo duskarmajnasanah
rajalkarne japah sadyah sarvalkarmalvinasanah.
Na sv’jartham kim cid icchanti na preryante ca kena cit
par’jirthesu pravartante $athah santa$ ca tulyajvat.
Kal’[Antare hy anarthaya grdhro geh’|opari sthitah
khalo grhajsamipalsthah sadyo ’narthaya dehinam.

LOBHINAH

Susk’|dpavaso dharmesu bhaisajyesu ca langhanam
japalyajiia$ ca yajfiesu rocate lobhal$alinam.
«Kim vaksyat iti?» dhanikad yavad udvijate ’dhanah
«kim praksyat’ iti?» lubdho ’pi tavad udvijate tatah.
Sarvam atithya|$astr’jartham saksat kurvanti lobhinah
bhiksalkavalam ek’jaikam ye hi pasyanti Merujvat.

Dhanapalah pisaco hi datte svaminy upasthite
dhanallubdhah piacas tu na kasmai cana ditsate.
Dataro ’rthibhir arthyante datrbhih punar arthinah
kartrlkarmalvyatiharad aho nimn’|6nnatam kiyat!

«Svasminn asati n’ Arthasya raksakah sambhaved iti»
niécity’ divam svayam api bhunkte lubdhah katham cana.
Prasthasyamanah praviset pratistheta dine dine

vicitran ullikhed vighnams tisthasur atithi$ ciram.
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MOCKERY OF THE KALI ERA

Murmuring mantras at the sacred fords called “Cow-
ear” and “Lucky-ear” annihilates past misdeeds. Murmuring
into the king’s ear at once annihilates all deeds. They have
no interest in their own affairs, they cannot be guided by
anyone, they meddle in other people’s business, the wicked
as well as the good, who for themselves want nothing, are
notgoaded by anyone else, and act from the highest motives.
It seems a vulture perched on the house is an omen for some
future disaster, but a villain loitering near the house heralds
immediate doom.

THE AVARICIOUS

The avaricious favor the meager fast among religious ob-
servances, starving the system among medical cures, mur-
mured prayers among sacrifices. Just as the pauper dreads
the rich: “What will he say?” so the avaricious dreads the
pauper: “What will he ask for?” The avaricious directly per-
ceive the scriptural teaching® concerning hospitality, for
they perceive each mouthful of almsfood to be like Mt. Me-
ru.

The demon “treasurer” gives when his lord arrives, the
demon “miser” wants to give to nobody whomsoever. The
charitable are implored by the needy, then the needy by the
charitable. Lo! in this reversal of subject and object,—what
ups and downs!

Reasoning in this way: “If I were no longer alive, there
would be no guardian for my wealth,” the miser somehow
forces himself to eat. Day by day, on the verge of departing,*
he comes back in and stays put, pointing out all manner of
impediments,—he is a guest eager to draw out his visit.
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THREE SATIRES: NILA-KANTHA
DHARMIKAH

Pradiyate vidusy ekam, kavau dasa, nate $atam
sahasram dambhike loke $rotriye tu na kim cana.
Ghatakam samyag aradhya vairagyam paramam vahet
tavad arthah prasiddhyanti yavac capalam avrtam.

«Ekatah sarval$astrani tulasikastham ekatah»
vaktavyam kim cid ity uktam vastutas tulasi para.
Vismrtam Vahaten’ édam tulasyah pathata gunan
vi$vajsammohini vitta|dayin” iti gunajdvayam.
Kaupinam bhasit’jalepo darbha rudr’jaksajmalika
maunam ek’[asika ¢’ éti markhajsamjivanani sat.

Vasah punyesu tirthesu prasiddhas ca mrto guruh
adhyapan’(avrttayas$ ca kirtaniya dhan’(Arthibhih.
Mantralbhramse sampradayah prayoga$ cyutajsamskrtau
de$aldharmas tv anacare prechatam siddham uttaram.
Yatha jananti bahavo yatha vaksyanti datari
tatha dharmam caret sarvam na vrtha kim cid acaret.
Sada japalpato haste madhye madhye ’ksimilanam
«sarvam Brahm’ éti» vada$ ca sadyah|pratyayalhetavah.
Ajmadhy’jshnam nadilvasah samaje devat”[ircanam
santatam $ucijvesa$ ¢ ety etad dambhasya jivitam.
Tavad dirgham nityalkarma yavat syad drastrjmelanam

tavat samksipyate sarvam yavad drasta na vidyate.
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THE PIOUS

One gives one to the learned, ten to the poet, a hun-
dred to the actor, a thousand to the horde of sanctimonious
hypocrites, but nothing to the orthodox brahmin.* After
petitioning the pimp,* one should show off extreme aus-
terity. Fortunes are gained, as long as the duplicity remains
concealed.

“On the one hand there are all the scriptures, on the
other there is the wood of the holy basil. ”* This is just a
figure of speech: in reality holy basil is supreme. Vahata,*
enumerating the properties of the holy basil, had forgotten
this pair of properties: the power of universal delusion and
the ability to provide wealth. A loin-cloth, a dusting of ash,
sacred darbha-grass, a rosary of rudriksha beads, a vow of
silence, and sitting in solitude,*—six are the livelihoods of
the fool.

Lodging at sacred fords, a famous but dead guru, re-
peated cycles of teaching, these are valued among people
on the make. When the mantra is wrong; it is “a tradition,”
when there are lapses in the rites, it is “an applied proce-
dure,” when the comportment is improper, it is “a local
custom”—this is the effective answer to those who protest.
All religion should be practised so that many know of it,
so that they report it to a donor; do nothing pointlessly.
The rosary-veil ever in hand, closing the eyes from time to
time, prattling that “everything is Brahman,” these are the
causes for instant confidence.* Loitering by the river until
midday, worshipping the gods in public gatherings, always
wearing a religious costume, this is the life of hypocrisy.
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THREE SATIRES: NILA-KANTHA
Ananda|bi§pa\romiﬁcau yasya svecchalvadam|vadau
kim tasya sidhanair anyaih—kimkarah sarvajparthivah.

DURJANAH
Dandyamana vikurvanti lalyamanas tatas taram.
durjananam ato nyayyam dirad eva visarjanam.

95 Adanam isad|danam ca kim|citkopaya durdhiyam
sampiirna/danam prakrtir virimo vairalkaranam.
Jyayan asamstavo dustair irsyayai samstavah punah
apatyasambandhalvidhih sv’[Anarthay’ 4iva kevalam.

Jhateyam jAanahinatvam piSunatvam daridrata
milanti yadi catvari tad diée ’pi namo namah.
Para|chidresu hrdayam parajvartasu ca $ravah
parajmarmasu vaicam ca khalanam asrjad vidhih.
Visena pucchallagnena vrécikah praninam iva
Kalina dagam’jAms$ena sarvah Kalo ’pi darunah.
100 Yatra bharyalgiro Veda yatra dharmo ’rthajsadhanam
yatra svalpratibha manam tasmai $riKalaye namah!
Kamam astu jagat sarvam Kalasy’ 4sya Vasam|vadam
Kalalkalam prapannanam Kalah kim nah karisyati?
Kavina Nilakanthena Kaler etad vidambanam

racitam vidusam prityai rajasthan’lAnumodanam.
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Long-winded daily ritual while there is a crowd of onlook-
ers—when nobody is watching all is abbreviated.

For one who can shed tears of bliss and whose hair stands
on end at will, what need is there for other practices,—all
kings are his lackeys.

THE WICKED

Punishment makes them worse, kindness even more so.
Therefore, for the wicked the rule is distant exile. Giving
nothing and giving little provokes the anger of the evil-
minded just somewhat. They take giving to satiety for
granted, a cessation of gifts turns them rabid. Better no deal-
ings with the wicked, familiarity engenders their jealousy.
A marital alliance with their offspring leads only to ruin.

Family, ignorance, slander, poverty, if these four meet in
the same person, then “Hail to the horizon.”*

The creator fashioned the heart of the wicked for the
bodily openings : failings of others, their ear for the ru-
mors of others, and their voice for the vulnerable points*
of others.

Just as the whole scorpion terrifies living beings with
the poison lodged in its tail, so the whole of Time terrifies
living beings with its tenth part, the Kali era. Hail to the
glorious Kali era, where the words of the wife are the Veda,
where religion is a means to making money, where one’s
own fantasy is the law!

Granted, the world may be under the sway of this era, but
what can Time do to us who are sheltered by the Slayer of
Time, Shiva? The poet Nila-kantha composed this Mockery
of Kali for the delight of the learned and the pleasure of royal

court.
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Three Indian satirists with three different strategies:
Bhallata attacks his philistine king;
Ksheméndra hopes to convert his society to morality;
and Nila-kantha warns of the tricks of every social type.
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