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25—42
BHAGAVAD GITA
(SONG OF THE LORD)



25.1

25.10

DHRTARASTRA uvaca:
HARMA|KSETRE Kurulksetre samaveta yuyutsavah

mamakah Pindavas ¢’ diva kim akurvata, Safijaya?

SANJAYA uvaca:

drstva tu Pandav’[anikam vyidham Duryodhanas tada
acaryam upasamgamya raja vacanam abravit:

«pady’ aitam Pandu|putranam, acarya, mahatim camiam
vyudham Drupadalputrena tava $isyena dhimata.
atra $iira mah”|ésv]asa Bhim’|Arjunajsama yudhi:
Yuyudhino, Viratas ca, Drupada$ ca mahi|rathah;
Dhrstaketus, Cekitanah, Kasi|rajas ca viryavan;
Purujit, Kuntibhojas ca, Saibyas’ ca nara|pungavah;
Yudhamanyus ca vikranta, Uttamaujas ca viryavan;
Saubhadro, Draupadeya$ ca. sarva eva maha|rathah.

asmakam tu viista ye, tan nibodha, dvilj’|6ttama.
nayaka mama sainyasya, samji’|artham tan bravimi te:
bhavan, Bhismas ca, Karnas ca, Krpas ca samitim|jayah;
Advatthama, Vikarnas ca, Saumadattis tath” 4iva ca.
anye ca bahavah $ira mad|arthe tyakraljivitah,
nanal$astra|praharanah, sarve yuddha|visaradah.

a|paryaptam tad asmakam balam Bhism’|abhiraksitam;
parydptam tv idam etesam balam Bhim’[abhiraksitam.
ayanesu ca sarvesu yatha|bhagam avasthitah

Bhismam ev’ Abhiraksantu bhavantah sarva eva hil»
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DHRITA-RASHTRA said:

\ >( J HEN THEY ASSEMBLED, eager to fight, on the field of 5.1

righteousness, the field of Kuru, what did my sons
and the sons of Pandu do, Sdnjaya?

SANJAYA said:

Seeing the Pindava army drawn up for battle, King Dur-
yodhana approached the teacher and spoke these words:

“Master, behold this great host of Pandu’s sons, drawn
up in battle array by your skillful pupil the son of Dripada.
Here are heroes, mighty archers, to match Bhima and Ar-
juna in battle: Yuyudhdna, and Virdta, and the great warrior
Dripada; Dhrishta-ketu, Chekitdna, and the valorous king
of the Kashis; Parujit, and Kunti-bhoja, and the bull-like
king of the Shibis; and mighty Yudha-manyu, and valiant
Uttamdujas; the son of Subhddra, and the sons of Driu-
padi. And all of them are great warriors.

As for our most distinguished men, listen, best of the
twice-born. So we are clear, I will list my army’s leaders for
you: yourself, and Bhishma and Karna, and Kripa victori-
ous in battle; Ashva-tthaman and Vikdrna, and the son of
Soma-datta too. And many other heroes, armed with vari-
ous weapons and missiles and all skilled in warfare, are ready
to sacrifice their lives for my sake.

Our army, protected by Bhishma, is unlimited; but theirs,
protected by Bhima, is limited. So stationed at your posi-
tions on all fronts, protect that Bhishma, all of you!”

25.10



MAHA-BHARATA VI — BHISHMA I

tasya samjanayan harsam

Kurulvrddhah pitamahah
simha|nadam vinady’ 6ccaih

$ankham dadhmau pratapavan.
tatah $ankhas ca, bherya$ ca, panav’|[anaka|go/mukhah
sahas” aiv’ Abhyahanyanta. sa $abdas tumulo ’bhavat.
tatah $vetair hayair yukte mahati syandane sthitau
Madhavah Pandavas ¢’ diva divyau $ankhau pradadhmatuh.

25.15 Pancajanyam Hrsikeso;

Devadattam Dhananjayah;
Paundram dadhmau maha|$ankham

bhimalkarma Vrkodarah;
Anantavijayam raja Kunti|putro Yudhisthirah;
Nakulah Sahadeva$ ca Sughosa|Manipuspakau.
Kasya$ ca param’|ésv|asah, Sikhandi ca mahalrathah;
Dhrstadyumno, Viratas ca, Satyakis$ ¢ 4|parajitah;
Drupado, Draupadeyas ca

sarvasah, prehivi|pate,
Saubhadra$ ca maha|bahuh

§ankhan dadhmuh prthak prthak.
sa ghoso Dhartarastranam hrdayani vyadarayat
nabhas ca prthivim ¢ 4iva tumulo vyanunadayan.

2520 atha vyavasthitan drstva Dhartarastran kapildhvajah

pravrtte $astrajsampate dhanur udyamya Pandavah

Hrsike$am tada vaikyam idam aha, mahilpate.
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BHAGAVAD GITA 2§5—42

Causing him joy, the elder of the Kurus, the mighty
grandfather, roared a great lion-like roar and blew his conch.
And conches and kettledrums, tabors, drums and trum-
pets were sounded all at once, and there was a tumul-
tuous din. Then, standing on a great chariot yoked with
white horses, Mddhava and the son of Pandu blew their
divine conches. Hrishi-kesha blew Pancha-janya; Dhanan-
jaya blew Deva-datta; Vrikédara of terrible deeds blew the
great conch Paundra; King Yudhi-shthira, son of Kunti,
blew Andnta-vijaya; Ndkula and Saha-deva blew Sughésha
and Mani-ptshpaka. And the excellent archer of Kashi,
and the great warrior Shikhdndin; Dhrishta-dyumna and
Virdta, and invincible Styaki; Dripada and the sons of
Drdupadi, and the mighty-armed son of Subhddra, all blew
their conches, each his own, lord of the earth. That tumul-
tuous noise, echoing through heaven and earth, broke the
hearts of Dhrita-rashtra’s sons.

The monkey-bannered Pdndava, seeing Dhrita-rashtra’s
troops arrayed for battle, raised his bow as the clash of arms

began, and said these words to Hrishi-kesha, Your Majesty.
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25.25

25.30

MAHA-BHARATA VI — BHISHMA I

ARJUNA uvaca:
senayor ubhayor madhye ratham sthapaya me, 'cyuta,
yavad etan nirikse "ham yoddhulkaman avasthitan.
kair maya saha yoddhavyam asmin rana|samudyame?
yotsyamanan avekse "ham, ya ete ’tra samagatah

Dhartarastrasya dur|buddher yuddhe priyalcikirsavah.

SANJAYA uvaca:

evam ukto HrsikeSo Gudakesena, Bharata,
senayor ubhayor madhye sthipayitva rath’|6ttamam
Bhisma|Drona|pramukhatah, sarvesam ca mahilksitam,
uvaca: «Partha, pady’ itan samavetan Kurin itil»
tatr’ 4pasyat sthitan Parthah pitin, atha pitamahan,
acaryan, matulan, bhratin, putran, pautran, sakhims tatha,
$vasuran, sulhrdas$ ¢’ Aiva senayor ubhayor api.
tan samiksya sa Kaunteyah sarvan bandhiin avasthitan
krpaya paray” avisto visidann idam abravit:

ARJUNA uvaca:

drstv” éman svaljanan, Krsna, yuyutsin samavasthitan,
sidanti mama gatrani, mukham ca pariusyati;
vepathus ca $arire me romalharsas ca jayate.
Gandivam sramsate hastat, tvak ¢’ 4iva paridahyate.
na ca $aknomy avasthatum, bhramat’ iva ca me manah.
nimittani ca pasyami viparitani, Kesava,
na ca $reyo ‘nupasyami hatva svaljanam ahave.
na kankse vijayam, Krsna, na ca rajyam, sukhani ca.
kim no rajyena, Govinda? kim bhogair jivitena va?
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BHAGAVAD GITA 2§5—42

ARJUNA said:

Achyuta, put my chariot between the two armies so I can
see the warriors drawn up keen on battling. Whom do I
have to fight in this war? Let me see those who will fight,
who have assembled here to do a favor in battle for Dhrita.
rashtra’s evil-minded son.

SANJAYA said:

Thus addressed by Guda-kesha, O descendant of Bha-
rata, Hrishi-kesha put that excellent chariot between the
two armies, opposite Bhishma, Drona, and all the kings,
and said: “Partha, behold these assembled Kurus!” And
standing there in both armies the son of Pritha saw fathers,
grandfathers, teachers, uncles, brothers, sons, grandsons,
companions, fathers-in-law, and friends. Seeing all those
kinsmen in position, the son of Kunti was filled with pro-
found compassion and said in despair:

ARJUNA said:

Krishna, at the sight of my own kin standing here ready
to fight, my limbs feel tired and my mouth has gone dry, my
body is trembling and my hair is standing on end. Gandiva
is slipping from my hand, and my skin is burning all over.
I can’t stand up, and my mind seems to whirl. I see evil
portents, Késhava, and I see no good in killing my own
family in war. I don’t desire victory, Krishna, nor kingdom,
nor pleasures. What use is the kingdom to us, Govinda, or
enjoyments, or life itself?

25.25
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25.35

25.40

MAHA-BHARATA VI — BHISHMA I

yesam arthe kanksitam no rajyam, bhogah, sukhani ca,
ta ime 'vasthita yuddhe pranams tyakeva dhanani ca:
acaryah, pitarah, putras, tath” diva ca pitamahah,
matulah, $vasurah, pautrah, syalah, sambandhinas tatha.
etan na hantum icchami ghnato ’pi, Madhulsidana,
api trailokyalrajyasya hetoh; kim nu mahilkrte!
nihatya Dhartarastran nah ka pritih syaj, Janardana?
papam ev’ asrayed asman hatv” itan atatayinah;
tasman n’ 4rha vayam hantum Dhartarastran salbandhavan.
svaljanam hi katham hatva sukhinah syima, Madhava?
yady apy ete na pasyanti lobh’|6pahatalcetasah
kulalksayalkrcam dosam, mitraldrohe ca patakam,
katham na jieyam asmabhih papad asman nivartitum,
kulalksayalkrtam dosam prapasyadbhir, Janardana?
kulalksaye pranasyanti kulajdharmah sanatanah;
dharme naste kulam krtsnam aJdharmo "bhibhavaty uta.
adharm’|abhibhavat, Krsna, pradusyanti kulalstriyah;
strisu dustasu, Varsneya, jayate varnalsamkarah.
samkaro narakay’ Aiva kula|ghnanam, kulasya ca;
patanti pitaro hy esim lupta|pind’|6dakalkriyah.
dosair etaih kulalghnanam varna|samkara|karakaih
utsadyante jati|dharmah, kula|dharmas ca §asvatah.
utsannalkula|dharmanam manusyanam, Janardana,

narake niyatam vaso bhavat, ity anuusruma.
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BHAGAVAD GITA 2§5—42

Those for whose sake we want kingdom, enjoyments,
and pleasures are drawn up here for battle, ready to give
up their lives and wealth: teachers, fathers, sons, grand-
fathers, uncles, fathers-in-law, grandsons, brothers-in-law,

and other relatives. Though they would kill me, slayer of 25.35

Madhu, I wouldn’t want to kill them even for the sover-
eignty of the triple-world; how much less, then, for the sake
of the earth! What joy could there be for us, Jandrdana,
were we to kill Dhrita-rashtra’s sons? Were we to kill these
murderers, evil would befall us; so we mustn’t kill Dhrita-
rashtra’s sons, our kinsmen. For how could we be happy
having killed our family, Mddhava?

Even though they, blinded by greed, see no harm in ruin-
ing the whole family and no crime in betraying friends, why
shouldn’t we, who realize the evil in destroying the family,
know not to do it, Janirdana?

When a family is destroyed the ancient family customs
die; and when virtue has been lost, vice prevails over the
whole family. When vice prevails the family’s women be-
come corrupt; and from the corruption of women comes
the mixing of social classes, Varshnéya.* Such mixing leads
the family’s destroyers and the family itself to hell, for the
ancestors fall if the offerings of rice and water aren’t made.
The sins of the family-destroyers cause the mixing of classes
and bring the eternal caste traditions and family rites to
ruin. We have heard, Jandrdana, that people whose family
rites have been ruined are doomed to dwell in hell
for certain.

179

25.40



25.45

26.1

26.5

MAHA-BHARATA VI — BHISHMA I

aho bata! mahat papam kartum vyavasita vayam,
yad rajya|sukhallobhena hantum svaljanam udyatah!
yadi mam a|pratikiram, al$astram $astra|panayah
Dhartarastra rane hanyus, tan me ksemataram bhavet.

SANJAYA uvaca:
evam uktv” Arjunah samkhye rath’|6pastha upavisat
vistjya sal$aram cipam $oka|samvignalmanasah.

SANJAYA uvaca:
TAM TATHA KRPAY” avistam a$ru|pirn’|akul’|eksanam
visidantam idam vakyam uvaca Madhu|sadanah.

SRI|BHAGAVAN uvaca:
kutas tva kasmalam idam visame samupasthitam?
an|aryaljustam, a|svargyam, alkirtilkaram, Arjuna.
klaibyam ma sma gamah, Partha! n’ 4itat tvayy upapadyate.
ksudram hrdaya|daurbalyam tyakev” éttistha, paran|tapa!

ARJUNA uvaca:
katham Bhismam aham samkhye,

Dronam ca, Madhu|stdana
isubhih pratiyotsyami?

puj”larhay, arilsadana.
gurtn alhatva hi mah”Anubhavan

chreyo bhoktum bhaiksam ap’ tha loke;
hatv” arthalkimams tu gurtin ih’ diva

bhunjiya bhogan rudhira|pradigdhan.
na ¢ Aitad vidmah, kataran no gariyo:

yad va jayema, yadi va no jayeyuh.
yan eva hatva na jijivisaimas,

te vasthitah pramukhe Dhartarastrah.
karpanyal|dos’|6pahatalsvalbhavah
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BHAGAVAD GITA 2§5—42

Woe! We are determined to commit a grave crime, since  25.45
we are intent upon slaughtering our kinsmen out of greed
for the kingdom and its pleasures! It would be better for me
if Dhrita-rashtra’s sons, armed with weapons, were to kill
me in battle unresisting and unarmed!

SANJAYA said:
With these words, his heart struck with grief, Arj una cast
aside his bow and arrows and sat down on his chariot plat-
form, on the field of battle.

SANJAYA said:
THEN THE SLAYER of Madhu spoke to Arjuna, who was 26.1
dejected and overwhelmed with pity, his eyes blurred with
tears.

THE LORD said:

Why has this faintheartedness overcome you at this dif-
ficult time, Arjuna? Unworthy of the noble, it doesn’t lead
to heaven but causes disgrace. Don’t succumb to cowardice,
Partha! It doesnt become you. Shake off this miserable
weakness of heart and get up, scorcher of foes!

ARJUNA said:

How can I confront Bhishma and Drona with arrows in
battle, slayer of Madhu? They deserve my homage, enemy-
slayer. Better in this world to live on alms without killing 26.5
the mighty elders; for were I to kill the elders, eager though
they are for worldly gain, in this very world I would taste
pleasures smeared with blood. And we don’t even know
which is preferable: to vanquish or be vanquished. Dhrita-
rashtra’s sons stand before us, but if we kill them we won’t
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26.10

26.15

MAHA-BHARATA VI — BHISHMA I

prechami tvam dharmalsammaudhalcetah,
yac chreyah syan niécitam, brithi tan me.

$isyas te "ham; $adhi mam tvam prapannam!
na hi prapagyami, mam’ 4panudyad

yac chokam, ucchosanam indriyanam,
avapya bhimav aJsapatnam rddham

rijyam, suranam api ¢ adhipatyam.

SANJAYA uvaca:
evam uktva Hrsikesam Gudakesah, paran|tapa,
«na yotsya! iti» Govindam uktva tisnim babhiiva ha.
tam uvaca Hrsikesah prahasann iva, Bharata,
senayor ubhayor madhye visidantam idam vacah.

SRI|BHAGAVAN uvaca:

al$ocyan anvasocas tvam, prajiialvadams ca bhasase.
gat’|astin algat’|asams ca n” 4nusocanti panditah.
na tvev’ dham jatu n’ asam, na tvam, n’ éme jan’|Jadhipah;
na ¢ 4iva na bhavisyamah sarve vayam atah param.
dehino ’smin yatha dehe kaumaram, yauvanam, jara,
tatha deh’|Antara|praptir. dhiras tatra na muhyati.
matralsparsas tu, Kaunteya, §it|6snalsukhalduhkhaldah,
dgam’[apayino, ’|nityas. tams titiksasva, Bharata.
yam hi na vyathayanty ete purusam, purusa’|rsabha,
sama|duhkha|sukham, dhiram, so ‘mrtatvaya kalpate.

n’ sato vidyate bhavo, n” 4bhavo vidyate satah.
ubhayor api drsto 'ntas tv anayos tattvaldarsibhih.
alvinasi tu tad viddhi, yena sarvam idam tatam;
vinagam alvyayasy’ 4sya na ka$ cit karcum arhati.
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BHAGAVAD GITA 2§5—42

want to live. My whole being afflicted with the vice of pity,
my mind confused over my duty, I ask you to tell me for
sure what would be best. I am your disciple; teach me, I
am at your mercy! For were I to get an unrivaled thriving
kingdom on earth and lordship even over the gods, I see no
way to dispel the sorrow that withers my senses.

SANJAYA said:

Having said this to Hrishi-kesha, Guda-kesha told Go-
vinda “I won't fight!” and fell silent, enemy-scorcher. And
Hrishi-kesha, almost laughing, spoke to the distressed hero
between the two armies, Bhérata.

THE LORD said:

You are grieving for those you shouldn’t grieve for, and
yet you speak words of wisdom. But wise men don’t grieve
for the dead or the living. There wasn’t a time when you and
I and these lords of men didn’t exist; and none of us will
cease to exist hereafter. Childhood, youth and old age befall
the embodied soul’s body; and likewise it attains another
body. A wise person isn’t confused by this. Contacts with
the material world, Kauntéya,* cause feelings of cold and
heat, pleasure and pain, but they are unstable, they come
and go. Endure them, Bhdrata. Bull of a man, the wise man
whom these contacts don’t disturb, to whom pain and plea-
sure are one and the same, is fit for immortality.

The non-existent can’t come into being, and the existent
can’t cease to be. Those who see the truth* see the boundary
between these two. So you should know that that by which
all this is pervaded is indestructible; no one can bring about
the destruction of this imperishable. It is only bodies that
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26.20

26.25

MAHA-BHARATA VI — BHISHMA I

antavanta ime deha nityasy’ oktah Saririnah,
a|nagino, ’|prameyasya. tasmad yudhyasva Bharata!

ya enam vetti hantaram, ya$ ¢’ 4inam manyate hatam,
ubhau tau na vijanito. n’ 4yam hanti, na hanyate.
na jayate mriyate va kada cin;

n’ dyam bhatva bhavita va na bhayah.
aljo, nityah, §a$vato ’yam, purano;

na hanyate hanyamane $arire.
ved’ 4|vinadinam, nityam ya enam aljam, alvyayam,
katham sa purusah, Partha, kam ghatayati? hanti kam?
vasamsi jirnani yatha vihaya

navani grhnati naro ’parani,
tatha $arirani vihaya jirnany

anyani samyati navani dehi.

n’ Ainam chindanti $astrani; n” Ainam dahati pavakah;
na ¢ 4inam kledayanty apo; na $osayati marutah.
alcchedyo 'yam, aldahyo ’yam, alkledyo, ’[$osya eva ca.
nityah, sarvalgatah, sthanur, a|calo ’yam, sanatanah.
alvyakto 'yam, a|cintyo ’yam, alvikaryo ’yam ucyate.
tasmad evam viditv” dinam n’ Anudocitum arhasi.

atha ¢’ 4inam nityaljatam, nityam va manyase mrtam,
tath” 4pi tvam, mahi|baho n’ Ainam $ocitum arhasi.
jatasya hi dhruvo mreyur; dhruvam janma mrtasya ca;
tasmad a|pariharye rthe na tvam $ocitum arhasi.
alvyakt’|adini bhitani, vyaktajmadhyani, Bharata,

aJvyakta|nidhanany eva. tatra ka paridevana?
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BHAGAVAD GITA 2§5—42

are said to come to an end—the bodies of the eternal, inde-
structible, immeasurable embodied soul. So fight, Bhdrata!

Whoever thinks this soul can kill or be killed, doesn’t
understand. It neither kills, nor is it killed. It isn’t born; it
never dies; it isn’t something that comes into existence and
then ceases to be. It is unborn, eternal, permanent, and pri-
mordial; it is not killed when the body is killed. If a man*
knows it to be indestructible, eternal, unborn, and imper-
ishable, Partha, how can he be made to kill>? Whom can he
kill? Just as a man casts off his worn-out clothes and puts on
other new ones, so the embodied soul casts off its worn-out
bodies and takes other new ones.

Weapons can’t cut it; fire cant burn it; water cant wet
it; wind can’t dry it. It is uncuttable, unburnable, unwet-
table, and undryable. It is eternal, all-pervading, fixed, im-
movable, everlasting. It is said to be unmanifest, inconceiv-
able, and immutable. So, knowing it as such, you shouldn’t
grieve.

But even if you think of it as repeatedly born and repeat-
edly dying, strong-armed one, nonetheless you shouldn’t
grieve. For death is certain for those who are born, and birth
is certain for those who die; and so, this being inevitable,
you shouldn’t grieve. Creatures are unmanifest at first, man-
ifest in the middle, and unmanifest again at the end, Bhd-

rata. What is there to mourn for in this?
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26.30

26.35

26.40

MAHA-BHARATA VI — BHISHMA I

adcaryavat pasyati kas cid enam,
a$caryavad vadati tath” diva ¢’ nyah,
a$caryavac ¢ 4inam anyah $rnoti;
$rutv” Apy enam veda na ¢’ 4iva ka cit.

dehi nityam a|vadhyo ’yam dehe sarvasya, Bharata;
tasmat sarvani bhatani na tvam $ocitum arhasi.
sva|dharmam api ¢’ Aveksya na vikampitum arhasi;
dharmyadd hi yuddhac chreyo "nyat ksatriyasya na vidyate.
yadrechaya ¢ 6papannam svarga|dvaram apavrtam
sukhinah ksatriyah, Partha, labhante yuddham idr§am.

atha cet tvam imam dharmyam samgraimam na karisyasi,
tatah sva|dharmam kirtim ca hitva papam avapsyasi.
alkirtim ¢ Api bhutani kathayisyanti te ’lvyayam;
sambhavitasya ¢’ a|kirtir maranad atiricyate.
bhayad ranad uparatam mamsyante tvim maha|rathah,
yesam ca tvam bahu|mato bhiitva yasyasi laghavam.
alvacyalvadams ca bahin vadisyanti tav’ 4lhitah
nindantas tava simarthyam; tato duhkhataram nu kim?
hato va prapsyasi svargam, jitva va bhoksyase mahim.
tasmad uttistha, Kaunteya, yuddhaya krta|niscayah!
sukhalduhkhe same krtva, labh’||labhau, jay’

tato yuddhaya yujyasva. n’ 4ivam papam avapsyasi.

Al

jayau,

esa te ‘bhihita Samkhye buddhir; yoge tv imam $rnu,
buddhya yukto yaya, Partha, karmalbandham prahasyasi.
n’ ¢h *abhikramalnaso ’sti, pratyavayo na vidyate;
svlalpam apy asya dharmasya trayate mahato bhayat.
vyavasdy |atmika buddhir ek” ¢ha, Kuru|nandana;
bahulsakha hy anlantas ca buddhayo ’|vyavasayinam.
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Rarely does anyone see it, or speak of it, or hear of it;
and even having heard of it no one really knows it. The
soul is always inviolable in everyone’s body, Bhérata; so you
shouldn’t grieve for any creature. You should attend to your
own duty and stand firm, for there is nothing better for a
warrior than a legitimate battle. Happy the warriors who
find such a battle, Partha—an open door to heaven, arrived
at by chance.

But if you won’t wage this legitimate war, then, forsak-
ing your duty and your fame, you will have committed a
sin. For people will tell of your lasting disgrace; and to an
honored man, disgrace is worse than death. The great war-
riors will think you withdrew from the battle out of fear,
and though highly regarded by them before, you will be
slighted. Your enemies too will say many unseemly things,
disparaging your ability; and what could be more painful
than that? Get up, son of Kunti, and resolve to fight! For
you will either be killed and attain heaven, or you will pre-
vail and enjoy the earth. Make yourself indifferent to plea-
sure and pain, profit and loss, victory and defeat, and so
gird yourself for battle. In this way you will incur no evil.

This understanding has been presented to you accord-
ing to the Sankhya teaching;* now hear about it in relation
to yoga practice. With this understanding, Partha, you will
escape the bondage of the act. In this matter no attempts
are in vain, there are no disappointments; even very little
of this virtue can deliver one from great danger. There is
one resolute understanding here, delight of the Kurus, but
the understandings of the irresolute are multifarious with-
out limit.
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yam imam puspitam vacam pravadanty a|vipascitah,
vedalvadalratah, Partha, «n” 4nyad ast’, iti» vadinah
kam’|acmanah svarga|para janmalkarmalphala|pradam
kriyalvi$esa|lbahulam bhog’[Ai$varya|gatim prati.
bhog |disvaryalprasaktanam tay” Apahrtalcetasaim
vyavasdy |atmika buddhih samadhau na vidhiyate.

2645 traigunyalvisaya veda. nis|traigunyo bhav’, Arjuna,
nirdvandvo, nityalsattvalstho, nirfyogalksema, atmavan.
yavan artha udapane sarvatah samplut’|6dake,
tavan sarvesu vedesu brahmanasya vijanatah.

karmany ev’ Adhikaras te, ma phalesu kada cana.
ma karma|phalalhetur bhir, ma te sango ’stv alkarmani.
yoga|sthah kuru karmani sangam tyakeva, Dhananjaya,
siddhylalsiddhyoh samo bhatva; samatvam yoga ucyate.
direna hy avaram karma buddhilyogad, Dhananjaya.
buddhau $aranam anviccha; krpanah phalalhetavah.

26.50 buddhilyukto jahat’ tha ubhe sulkrtaldus|krte;
tasmad yogaya yujyasva. yogah karmasu kausalam;
karmaljam buddhilyukea hi phalam tyakeva manisinah
janmalbandhalvinirmukeah padam gacchanty anjamayam.
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Delighting in the words of the Veda and claiming there
is nothing else, undiscerning men, full of desire and bent
on heaven, speak flowery words accompanied by particu-
lar rites, Partha, for the acquisition of pleasure and power;
but these cause rebirth as the fruit of the acts. The res-
olute understanding, when settled, isn’t disturbed by the
words of the mindless who cling to pleasure and power.
The Vedas have the three modes* as their scope. Be free
of the three modes, Arjuna, free of dualities, always estab-
lished in purity, beyond acquisition and preservation, and
self-possessed.* For the discerning brahmin, all the Vedas
are as much use as a water-tank is when there are floods all
around.

You have a right to the action alone, never to its fruits.
Don't let the action’s fruits be your motivation, and don’t
be attached to inactivity. Perform actions while established
in yoga, Dhanan-jaya, having abandoned attachment, hav-
ing become even-minded towards success and failure; for
yoga is said to be evenness of mind. But action is far less
important than the yoga attitude, Dhanan-jaya. Seek refuge
in this attitude, for those who are motivated by the fruits
are pitiful. The man of disciplined understanding leaves his
deeds here, both good and bad; so be disciplined in yoga.
Yoga is skillfulness in actions; the wise ones of disciplined
understanding renounce the fruit produced by action and,
released from the bondage of rebirth, they attain the perfect

state.

189

26.45

26.50



MAHA-BHARATA VI — BHISHMA I

yada te mohalkalilam buddhir vyatitarisyati,
tada gant” 4si nirvedam $rotavyasya $rutasya ca;
$ruti|vipratipanna te yada sthasyati niscala,

samadhav a|cala buddhis, tada yogam avapsyasi.

ARJUNA uvaca:
sthita|prajfiasya ka bhasa samadhilsthasya Kesava?

sthita|dhih kim prabhaseta? kim asita? vrajeta kim?

$RI|BHAGAVAN uvaca:

26,55 prajahati yada kiman sarvan, Partha, mano|gatan,
dtmany ev’ atmana tustah sthita|prajfias tad” 6cyate.
duhkhesv an|udvigna|manah, sukhesu vigatalsprhah,
vita|raga|bhayalkrodhah, sthita|dhir munir ucyate.
yah sarvatr’|An[abhisnehas, tat tat prapya $ubh’|JA|subham
n’ 4bhinandati na dvesti, tasya prajaa pratisthita.
yada samharate ¢’ yam, kiirmo ’ngan’ iva, sarvasah
indriyan’ indriy’|arthebhyas, tasya prajna pratisthita.
visaya vinivartante niraharasya dehinah;
rasalvarjam. raso 'py asya param drstva nivartate.

26.60  yatato hy api, Kaunteya, purusasya vipascitah
indriyani pramathini haranti prasabham manah.

tani sarvani samyamya yukta asita mat|parah;
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When your understanding passes beyond its tangle of
delusion, then you will become indifferent to what should
be heard and what has been heard; and when, parting com-
pany with such hearsay,* your understanding remains
steady, fixed in concentration, then you will have achieved
yoga.

ARJUNA said:

How would you describe the man of steady wisdom who

remains in concentration, Késhava? How might he whose

thoughts are steadied speak? How might he sit? How might
he walk?

THE LORD said:

When a man discards all desires from his mind, Partha,
and by his own efforts becomes content within himself,
then he is called a man of steady wisdom. He whose mind
is unperturbed in times of sorrow, who has lost the crav-
ing for pleasures, and who is rid of passion, fear and anger,
is called a sage of steadied thought. His wisdom is secure
who is free of any affections and neither rejoices nor recoils
on obtaining anything good or bad. When he completely
withdraws his senses from the sense objects like a tortoise
withdrawing its limbs, then his wisdom is secure. For the
embodied one who doesn’t feed on them, the sense objects
fade away; but their flavor doesn’t. For the one who has seen
the highest, even his taste fades away.

Even if a learned man tries hard, Kauntéya, the turbu-
lent senses forcibly carry away his mind. He should restrain
them and sit in yoga, intent on me; only when his senses
are under control is his wisdom secure. When a man dwells
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vase hi yasy’ éndriyani, tasya prajia pratisthita.
dhyayato visayan pumsah sangas tes’ (pajayate.
sangat samjayate kamah, kamat krodho ’bhijayate.
krodhad bhavati sammohah; sammohat smrtijvibhramah;
smrtilbhraméad buddhi|naso; buddhinasat pranasyati.
raga|dvesa|viyukrtais tu visayan indriyai$ caran
atmalvasyair vidhey’|atma prasaidam adhigacchati.

26.65 praside sarvalduhkhanam hanir asy’ 6pajayate,
prasannalcetaso hy asu buddhih paryavatisthate.

nasti buddhir alyukrasya, na ¢’ alyuktasya bhavana.
na ¢ a|bhavayatah $antir; a|$antasya kutah sukham?
indriyanam hi caratim yan mano 'nuvidhiyate,
tad asya harati prajidm, vayur navam iv’ mbbhasi.
tasmad yasya, mahal|baho, nigrhitani sarvasah

indriyan’ indriy’|arthebhyas, tasya prajia pratisthita.
ya nisa sarvalbhitanam, tasyam jagarti samyami;
yasyam jagrati bhaitani, sa ni$a pasyato muneh.

26.70 aplryamanam alcala|pratistham

samudram apah pravisanti yadvat,
tadvat kaima yam pravisanti sarve
sa §antim apnoti; na kamalkami.

vihaya kiman yah sarvan pumams carati nihsprhah,
nirmamo, nirlahamlkarah, sa $antim adhigacchati.
esa brahmi sthitih, Partha. n’ 4inam prapya vimuhyati.

sthitv” 4syam antalkale 'pi brahmalnirvanam rcchati.
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upon sense objects, he becomes attached to them. From at-
tachment arises desire, and from desire, anger. From anger
comes confusion; confusion disturbs the memory; when
memory fails, so does understanding; and without under-
standing, one perishes. But the man whose self is restrained,
who meets the sense objects with senses which are con-
trolled by him and free of passion and aversion, attains
serenity. In serenity all his sorrows come to an end, for a
serene-minded man’s understanding soon becomes secure.

The undisciplined man has no real understanding and no
powers of contemplation. Without contemplation he has
no peace, and how can there be happiness for those without
peace? A mind that runs after the wandering senses carries
away one’s wisdom like the wind tossing a boat on the water.

And so, mighty-armed one, he whose senses are with-
drawn altogether from sense objects is a man of secure wis-
dom. When it is night for all creatures, the self-restrained
man is awake; and when all creatures are awake, it is night
for the discerning sage. Water enters the ocean, but while
being filled it remains unmoved in its depths. When this
is how all desires affect a man, he attains peace; but he
who cherishes desires is not like this. A man attains peace
by abandoning all desires and acting without craving, self-
ishness or ego. This is the state of Brahman, Partha; hav-
ing attained it, one is confused no longer. Remaining in it
even at the time of death, one attains the nirvana* that is

Brahman.*
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